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From the Editorial Board 


XPHCTOC BOCKPECE! — HAPPY PASCHA! 


. 
¥ 


We urge our readers and especially the pas- 
tors of the parish churches to promote a wider 
distribution of One Church. Please remit your sub- 
scriptions and/or your donations to the press fund 
to the Circulation Department, 727 Miller Avenue, 
Youngstown 2, Ohio. We also urge each reader 
to get another to help propagate the Word of God 
and assist us with this essential work. Your help 
in this effort will be blessed by Our Lord. 
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THE RESURMECTION Peoog of Cencee's Dentnity 


NE of the greatest proofs of the Divinity of Christ is the fact of 

His Resurrection from the dead. The Holy Gospels, con- 
temporary history books, describe what took place in Matt. 27:59-60; 
Mark 16:1-7; Matt. 28:13. It cannot be denied that Christ’s Body 
was put in the tomb on the Friday night of His death; nor can it be 
denied that it was not there on the Sunday morning. Similarly, it 
cannot be denied that Christ appeared to many after His Death: 
“The Lord has indeed risen, and has appeared to Simon... The 
other disciples told him (Thomas): We have seen the Lord” (Luke 
24:34; John 20:25). 


St. Paul, writing thirty years later, mentions it as an un- 
doubted fact, known to all and witnessed by numbers of people 
who were still alive: 

“The first message I handed on to you, as it was handed on 
to me, was that Christ, as the scriptures had foretold, died... was 
buried, and then... rose again on the third day. That He was seen 
by Cephas, then by the eleven Apostles, and afterwards by more 
than five hundred of the brethren at once, most of whom are alive 
to this day” (1 Cor. 15:3-6). 


Within a few months, in the very city in which it took place, 
Peter was preaching the Resurrection: 

“Men of Judea, he said, and all you who are dwelling in Jeru- 
salem... Jesus of Nazareth... accredited to you from God... you 
put to death. But God raised Him up again, releasing Him from, 
the pangs of death; it was impossible that death should have the 
mastery over Him” (Acts 2:14-24). He was preaching, too, to those 
who could have found out the truth. Did they deny it? Did Christ’s 
enemies come forward to disprove Peter’s assertion? No. It was 
believed: “About three thousand souls were won for the Lord that 
day” (Acts 2:42). 


We can be sure that if the Jews could convincingly have 
denied the fact of Christ’s Resurrection they would have done so, 
because they knew it was the chief point of the doctrine of His fol- 
lowers: 


“If Christ has not risen, then our preaching is groundless, and 
your faith, too, is groundless” (1 Cor. 15:14). 


Modern thinkers who claim not to accept the Resurrection 
simply discount the whole story, not from legitimate historical cri- 
ticism, but because they are antecedently prejudiced against mir- 
acles. “Miracles do not happen,” they say. “The Resurrection was 
a miracle; therefore it did not happen.” But, on the evidence of 
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history the Resurrection of Christ from the dead must be accepted 
as a fact. It did happen; it was a miracle. Deny it, and you must 
logically deny a host of facts which everyone accepts today on evi- 
dence not nearly so strong. 


It follows from all this that Christ is God. When challenged 
for a sign in proof of His Divinity, the sign He gave was His Resur- 
rection: 


“What sign canst Thou show us as Thy warrant for doing 
this? Jesus answered them, Destroy this temple, and in three days 
I will raise it up again.” The temple He was speaking of was His 
own Body (John 2:19-20). 


“The only sign that will be given is the sign of the Prophet 
Jonas. Jonas was three days and three nights in the belly of the 
sea beast, and the Son of Man will be three days and three nights 
in the heart of the earth” (Matt. 12:39). 


The Jews understood this sign to mean that He would rise 
from the dead, and for that reason they said to Pilate after the 
Crucifixion: 

“Sir, we have recalled it to memory that this deceiver, while 
He yet lived, said, I am to rise again after three days” (Matt. 27:63). 


Here is the conclusion. Either Christ rose from the dead by 
His own power, or God, distinct from Him, raised Him to life. If 
the former, He is God. If the latter, He is certainly supported by 
God, Who works a stupendous miracle in His favor. This could 
not be if He were an imposter. Hence, His claim is true. Christ 
is God. S. B. 


$ PASCEHA 


O identify the greatest feast of the Church, the feast which is the 

basis of the Christian Faith, i. e., the Feast of the Resurrection 

of our Lord Jesus Christ, certain terms are used. Perhaps the most 

popular are Easter and Resurrection. But in the Orthodox Church 

the “Feast of feasts” is called Pascha (in most dictionaries it is 
listed as Pasch). 


The word Pascha is the Greek form of the Hebrew word 
Peisakh, and it has been adopted into all of the languages used by 
the Orthodox Church, e. g., Slavonic, Romanian, etc. In the origin- 
al Hebrew the word means passing over and deliverance. It is the 
same word as Passover. 


Pascha or Passover was celebrated in the Old Testament 
Church in memory of the Angel, sent by God to destroy the Egyp- 
tian first-born, who passed over the homes of the Hebrews and thus 
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delivered them from death and bondage to the Egyptians (Ex. 12: 
23-27). For Christians the word Pascha signifies a passing over 
with Christ from death to an everlasting and blessed life. Christ 
said, “He that heareth my word, and believeth on Him that sent me, 
hath everlasting life, and shall not come into condemnation; but is 
passed from death unto life” (John 5:24). 


When Christ the Only-begotten Son of God became Man, 
took on flesh from the Blessed Theotokos, and thus became also 
the Son of man, we became sons of God. We were adopted to 
sonship by God and became related to God even through our mortal 
bodies. When Christ the God-man overcame death by His glorious 
Resurrection, we too became partakers of that glorious feat. Man- 
kind has no longer to fear death because Christ has proven to us 
that it can be overcome. All of us will someday arise from the 
dead. Pascha is the celebration of this passing over of the human 
race from the slavery of Satan and sin and death to the freedom of 
God’s children. 


Thus the chief significance of the Resurrection of Christ is 
in this passage from the present mortal life to an entirely different 
immortal and blessed life in the hereafter. All of us shall arise at 
the last judgement to receive our rewards. However, of the right- 
eous people, the Prophets, etc., of the Old Testament have already 
been taken up from the nethermost regions by Christ. After His 
Crucifixion He descended into Hades and preached His Gospel of 
freedom to those held below. 


This is depicted on the Orthodox Icon of Pascha, where we 
see Christ trampling down the gates of Hades and lifting up the 
just people who had lived in ages past. In this country this beauti- 
ful Icon has been replaced by the Protestant picture of Christ emerg- 
ing from the tomb with a banner in His hand. This latter depiction 
of the Resurrection is utter fantasy because no one saw the Resur- 
rection; it is not described by any of the Evangelists. One gets the 
impression from this Protestant picture that Christ Almighty, who 
with the Father and the Holy Spirit created the world and every- 
thing that exists, could not emerge from the tomb of Him- 
self. It was necessary for the stone to be rolled back and only then 
did Christ come forth with the banner of victory. Since the Resur- 
rection was an indescribable mystery, a sight whom no one was 
worthy to behold, the Church has never attempted to depict it. 


The Resurrection is the source of Christian joy in this world 
of miseries and sorrows. We now know that there is nothing fear- 
ful for us because Christ has removed the greates fear from our 
hearts, the fear of death. This is expressed most eloquently in St. 
Chrysostom’s Paschal Homily which is read in every Orthodox Cath- 
olic Church every Pascha: “O Death, where is thy sting? O Hades, 
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where is thy victory? Christ is risen, and thou art overthrown. 
Christ is risen, and the demons are fallen. Christ is risen, and the 
Angels rejoice. Christ is risen, and life reigneth. Christ is risen, 
and not one dead remaineth in the grave. For Christ, being risen 
from the dead, is become the first-fruits of those who have fallen 
asleep.” D. F. A. 


The Symbolism Of The Easter Egg 


F the Easter customs, one of the most symbolic and beautiful 

is the practice of preparing, giving, and eating eggs. Most of 
us, however, seem to take for granted the idea of eggs at Easter. We 
have fun in boiling and coloring them, and even more enjoyment 
in giving them to our relatives and friends and cracking the eggs 
by hitting them one upon the other. However, the real enjoyment 
of the Easter eggs comes only when we fully realize the symbolism 
in connection with Holy Easter: The egg itself is a symbol of the 
Resurrection—while being dormant it contains a New Life sealed 
within its walls. 


The idea of the egg as a symbol of fertility and of renewed 
life goes way back to the ancient Egyptians and Persians who had 
the custom of coloring and eating eggs during their spring festivi- 
ties. 


One of the earliest known uses of the egg in Religion was in 
connection with the Egyptian sun-god Ra. The Egyptians colored 
eggs red because it was the closest color they had to the color of 
the sun. The interpretation was that the shell represented the earth; 
the whites represented the heavens, and the yolk represented the 
sun.. Ra. 


This ancient idea of the significance of the egg as a symbol 
of New Life readily became the symbol of the Resurrection of Christ 
to the people of the early Christian Church. In Christianity the 
Easter egg represents the sealed tomb in which the Precious Body 
of our Lord and Saviour Jesus Christ was placed after His Crucifi- 
xion—the shell being the sealed tomb having dormant life within 
its walls. 


Tradition tells us that the custom of the Easter egg had its 
start with Mary Magdalene, who after the Ascension of Christ, 
went to the Emperor of the Roman Empire and greeted him with 
“Christ is Risen!” as she gave him a red colored egg. With this 
introduction, she then began to preach Christianity to him. 


69 








In the early days of Christianity, only red was used in color- 
ing the eggs, signifying the sacred blood of Christ which was shed 
on Calvary and the joy of Easter—the great and glorious Day of His 
Resurrection. However, other colors, such as are known and in use 
today, have gradualy come into common use. 


It should be understood that ordinarily, the Easter eggs are 
not left in their original or natural coloring. But, rather, they are 
boiled, usually with onion skins to give them an ivory or tan color- 
ing, or they are colored by some other pure process. 


Light colors, such as white, ivory, or tan, represent the fine 
linen cloth in which Christ’s Body was wrapped before being placed 
in the new sepulchre. The color green represents the fresh vegeta- 
tion of the springtime ... the awakening of the earth from the deep 
slumber of winter. Blue represents the heavenly blue of the skies... 
the peace and joy of the Easter season. Yellow represents the star- 
light of that early morning of the Resurrection... the birth of the 
Christian Religion and the devotion of the Ointment-Bearing Wo- 
men to Christ. The color purple represents the passion of Christ 
crucified and the joy of Christ Resurrected. Multi-colored eggs re- 
present the time when Jesus yielded up the ghost... “and the veil 
of the temple was rent in twain, the earth did quake, and the rocks 
rent, and the graves were opened, and the bodies of the saints which 
slept arose.” 

The many colors of the different eggs together represent the 
beautiful hues of the springtime which Join Christendom in the 
rejoicing of the Resurrection of Christ. The many colors and sweet 
smelling odors which are traditionally mixed in with the egg dyes 
are in remembrance of the Ointment-Bearing Women, who early 
on that first Easter morn went to annoint the Body of Christ with 
rich and sweet smelling spices and perfumes. 

At the conclusion of the Holy Easter Divine Liturgy in the 
Orthodox Church, the eggs are blessed and distributed by the Priest 
to the congregation. Thus everyone receives a personal blessing of 
the Feast. 

The members of the congregation then go about greeting one 
another, and hitting the eggs together. Upon the cracking of one of 
the eggs, the beautiful words, “Christ is Risen!” are said by the 
one whose egg is cracked, whereupon the other replies, “Truly He 
is Risen!” 

The cracking of the egg means the seal of the tombs is broken 
and “Christ is Risen!” The eating of eggs at Easter is symbolic of 
breaking fast since eggs are a forbidden food during Lent. 

No egg of the Feast should remain unbroken, to symbolize 
emphatically that Christ has conquered Death and is Risen, thereby 
granting New Life to all believing Christians. 


Rev. Elias G. Karim 
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OFFICIAL SECTION 


REPORT OF THE TREASURER 


KATHEDRATIKA (2%) PAID BY CHURCHES, PRIESTS AND OTHER 
INDIVIDUALS FROM APRIL 1954, TO MARCH 15, 1956. 


APRIL 1954. 
Havriliak, V. Rev. Jos. A ...... Gee TR? vités cwccd fect eduwn $ 50.00 
Shportun, Rev. Alexander . for Dec. 1953; Jan., Feb. & Mar. 1954 20.00 
mages, Rev. Procopius .... JW MOB .nccccscccccedessdveveds 10.00 
St. Michael’s R. O. Church, Philadelphia, Pa. Jan. & Feb. 1954 63.39 
Lopushinsky, Rev. John T. .... from March 1953, to April 1, 1954 50.00 
MAY 1954. 
Shportun, Rev. Alexander ...... Be Mc vncocustivectaavernes 5.00 
Nativity of Christ Church, Young’n, O. Dec. 1953, to May 1, 1954 43.06 
Kovalchuk, Rev. Feodor ...... from Jan. 1, to July 1, 1954 .... 24.00 
JUNE 1954. 
Poleschuk, Rev. Dimitry .... Mar., April & May 1954 .......... 6.00 
St. Basil’s R. O. Church, Simpson, Pa. ...... Ser 3GS6 «6 ccuayss 18.00 
Shportun, Rev. Alexander .... for Jume 1954 .................. 5.00 
St. Michael’s R. O. Church, Philadelphia, Pa. .................. 40.61 
JULY 1954 
Shportun, Rev. Alexander .... June 1954 ............... cc ceees 5.00 
AUGUST 1954. 
Shportun, Rev. Alexander ...... A eer ee ee 5.00 
Holy Assumption Church, Benld, Ill. for 1953 - Mich. Skuba, Sec’y 49.50 
Poleschuk, Rev. Dimitry ...... from June to Nov. 1, 1954 ...... 10.00 
ee, es: GE nnn ap es kmeschencgusdsnsawewaenee 24.00 


St. Michael’s R. O. Church, Philadelphia, Pa. - July & Aug. 1954 55.36 
SEPTEMBER 1954. 


8S. Peter & Paul R. O. Church, Scranton, Pa. ............cceees 75.00 

Shportun, Rev. Alexander .... August 1954 .................... 5.00 
OCTOBER 1954. 

Levkanich, V. Rev. Viadimir .... 1953 & 1954 .................. 24.00 

Shportun, Rev. Alexander ...... Be, Se kc ivcncvecccduaeecveun 5.00 
NOVEMBER 1954. 

Shportun, Rev. Alexander ...... eee ea 5.00 


DECEMBER 1954. 


St. John the Baptist Church, Arnold, Pa. - Apr. 1, to Dec. 1, 1954 80.00 
Poleschuk, Rev. Dimitry .... lst payment for 1954 ............ 7.00 
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Shportun, Rev. Alexander ...... SP: Se ba iS. obec Heda 

St. Michael’s R. O. Church, Philadelphia, Pa. - Sept. & Oct. 1954 32.89 
St. Nicholas R. O. Church, San Francisco, Calif. ................ 34.00 
Ey Wa OO 85 cis Siac sdb vie cues wit WeensWeese 48.00 


JANUARY 1955. 
Shportun, Rev. Alexander ...... ere 5.00 


rn .. o.. on dln ub nanehepa eens deine aeee cee St ie) 
FEBRUARY 1955. 

eR: 0 Is 2a. snc edwin dace eee meee eas Oa eke be 24.00 
MARCH 1955. 

Shportun, Rev. Alexander ...... Jam. @& Feb. 1066 ........0005 10.00 

St. Michael’s Church, Philadelphia, Pa. - Dec. 1954 & Jan. 1955 47.00 

Pelesh, V. Rev. Gregory H. ...... for 1054 ....... ko ara 18.00 

St. Nicholas R. O. Church, Wilkes-Barre, Pa for 1954 50.00 

Szeyko, V. Rev. Gregory H for 1954 : 25.00 

All Saints R. O. Church, Wolf Run, Ohio 21.00 

Fedorchuk, V. Rev. Andrew : : 5.00 
APRIL 1955. 

St. Michael’s Carpatho-Russian Orth. Church, Detroit, Mich. .. 100.00 

Shportun, Rev. Alexander ...... ee ee ee 5.00 

Poleschuk, Rev. Dimitry ...... Sam. Sp Dh. TH © vv iis cccuess 10.00 
MAY 1955. 

Shportun, Rev. Alexander ...... Ge Si dcvinelsaaedvebesa 5.00 
JUNE 1955. 

Shportun, Rev. Alexander ...... fk SS a 5.00 
JULY 1955. 


SS. Peter & Paul Church, Passaic, N. J. Jan. 1, 1954 to July 1, 1955 375.00 


AUGUST 1955. 


SS. Peter & Paul R. O. Church, Manchester, N. H. .............. 56.00 
Shportun, Rev. Alexander ...... SEN UG his sae So ele 5.00 
St. John the Baptist R. O. Church, Arnold, Pa. ................ 60.00 
En, rc, 9. Kind. 0 64 bea cle aebdbon slo ew aaa vue 25.00 


OCTOBER 1955. 
nL. hee ee. , <5 is nis anes WwW 8i6, bus wv Saieta-e das Mel 20.00 
Shportun, Rev. Alexander ...... RN ds omen os ar ele eek Monaa 5.00 
JANUARY 1956. 
SS. Peter & Paul R. O. Church, Scranton, Pa. ...... ae 75.00 
St. Michael’s Carpatho-Russian O. Church, Detroit, Mich. 1955 100.00 
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Poleschuk, Rev. Dimitry ...... and paymenst.1066. ........iJae.% 


Hicha, Rev. Paul ...... Part pagemewe 2060 3. cc oid cee ceimisedes 15.00 

St. John the Baptist Church, Arnold, Pa. Sept. through Nov. 1955 60.00 

Shportun, Rev. Alexander ...... POs TRO icc deh ete 5.00 
FEBRUARY 1956. 

Shportun. Rev. Alexander ...... MR, GE ekccacveceatserueues 5.00 

Poleschuk, Rev. Dimitry ...... MEE icieeeaduns oc eutans cumenns 28.75 

Hicha, Rev. Paul ..... OE TR eave di ccccenced dices teeweoe 16.00 


Rt. Rev. Joseph A. Havriliak, Treasurer 
Passaic, N. J., March 16, 1956. 


* 
UNOFFICIAL SECTION 


An Open letter To The President 
Of The United States 


28 March 1956 
The President of the United States, 
Dwight D. Eisenhower 
The White House 
Washington, D. C. 


Dear Mr. President: 


It is with the greatest reluctance that we, the Editorial Board 
of One Church, the official organ of the Russian Orthodox Church 
(Archdiocese of the Aleutian Islands and North America), feel it 
necessary to write you this “open letter”. Nonetheless we feel it 
our duty to do so. First, may we congratulate you on your complete 
recovery to good health. You must know that you have been in our 
minds and hearts as well as in our prayers during the time that 
you successfully regained your health. It is because of this success- 
ful recovery and your decision regarding your political future that 
emboldens us to write you this letter. 


Mr. President, a grave miscarriage of justice is being perpe- 
trated in our beloved United States. It involves the deprivation by 
the Government of the rights of thousands of American citizens to 
exercise their religion in a manner they see fit. It is incredible to 
believe but true, that in this great country of ours—known for its 
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fundamental belief in the freedom of religion for all of its citizens 
—that in practice this belief is not being carried out. 


We refer specifically to the fact that the head of the Russian 
Orthodox Church in America, the Most Reverend Archbishop Boris, 
is not allowed to reside in the United States and perform his spir- 
itual and administrative duties as head of this Church. And what 
is the reason given by the State Department for its action in refusing 
to grant a permanent visa to Archbishop Boris? That it “is not in 
the interest of the United States” to have an Orthodox Bishop who 
is a Soviet citizen administer to American citizens. In other words, 
the State Department is taking upon itself the presumptuous role 
of deciding what is good or not good for the spiritual well-being 
of a significant number of American citizens! Is this not simply 
unbelievable? 


Mr. President, we appeal to you! Is this in keeping with our 
concept of freedom of religion as we know it and understand it in 
these United States. Mr. President, most of us were born in this 
country and all of us are citizens of the United States but at the 
moment we cannot help but be deeply ashamed for and of our 
country. We are loyal American citizens but we insist on our right 
to recognize whose authority we will in matters purely spiritual. 
The Russian Orthodox Church acknowledges proudly its spiriutal 
and canonical ties with the Mother Church and we recognize as the 
Head of that Church His Holiness Alexis the Patriarch of Moscow 
and all Russia. It is true that in this country we are few in numbers 
compared to other religious organizations with milllons of mem- 
bers but surely this is not a consideration which alters the serious- 
ness of the matter one bit. Nor are we the only religious organiza- 
tion which maintains ties with the Church in the Motherland. The 
best known example is, of course, the Roman Catholic Church 
which maintains in Washington its Apostolic Delegate. And yet, 
even at the height of the fighting in World War II no responsible 
person suggested that the Archbishop, a citizen of Italy, be deported 
or denied his right to function as Apostolic Delegate from the Va- 
tican. 


Mr. President, what possible harm can come of allowing 
Archbishop Boris to reside here in the United States? Will anyone 
seriously contend that he would constitute a threat to our “internal 
security?” Whatever his political views may be, surely it may be 
assumed that out of consideration for his American flock, he will 
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not express those views publicly. If the Soviet Government is wil- 
ling to allow an American citizen to administer to the religious needs 
of people in Russia, certanly it can only reflect unfavourably on the 
United States if we are unwilling to reciprocate. 


Mr. President, the cause for Archbishop Boris has been taken 
up not only by One Church and the Russian Orthodox Journal but 
by several non-Orthodox religious periodicals as well, including the 
leading Protestant interdenominational weekly The Christian Cen- 
tury and two unofficial Protestant Episcopal publications: The 
Living Church and The Churchman. Also former Ambassador to 
the Soviet Union Robert Kennan, in a letter printed in The New 
York Times makes it clear the injustice he feels is involved in the 
State Department handling of the case of Archbishop Boris. 


Mr. President, as you can well imagine, there can be no ef- 
fective episcopal supervision of our Church when her archbishop re- 
sides at Krasnodar in the Soviet Union. The Orthodox Church has 
always been governed by bishops and when that episcopal guidance 
is lacking there are usually serious consequences. This has cer- 
tainly proved to be the case in respect to us. Without an acknow- 
ledged leader, our Archdiocese is already feeling a deterioration of 
not only its administrative life but, of even more and of primary 
importance, of its spiritual life as well. 


We believe, Mr. President, this matter deserves your per- 
sonal attention despite your many and pressing duties. We feel quite 
certain that you may not have been aware of this situation and for 
that reason we are writing you now. Mr. President, the responsibi- 
lity lies with you. What you decide to do, or not to do, may well 
effect the very life of an American Church organization which is 
completely loyal to the United States and only asks the right of hav- 
ing as its spiritual and administrative head a person so designated 
by the supreme church authority which they recognize. 


As the head of the Executive branch of our government it 
would be well within your power to over rule the State Depart- 
ment and allow Archbishop Boris to come to this country and as- 
sume his appointed duties as Archbishop of the Aleutian Islands 
and North America. This we most earnestly request you to do. 


Respectively and Sincerely yours, 
THE EDITORIAL BOARD OF “ONE CHURCH” 
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Delegation boarding SAS airplane at Idlewild Airport, New York on 
November 25, 1955. From top to bottom: Very Rev. W. A. Kreshik, Rt. 
Rev. Joseph A. Havriliak, Rev. Dimitry S. Kudrikoff, Rt. Rev. Joseph 
Dzvonchik, Very Rev. Feodor S. Kovalchuk, Rev. David F. Abramtsov 
and agent from Union Tours, Inc. 











A RRATERNAL VISIT TO THE RUSSIAN CHURCH 
LS eee 


INCE the events surrounding the Russian Revolution of 1917-18 

there has been little personal contact between the Orthodox 
Church in Russia and her daughter churches in the United States. 
At the same time, many important changes in the internal life of 
the Russian Church have taken place since the Revolution. Ameri- 
cans of the Orthodox Faith have been very interested in the course 
of events which were taking place in the U.S.S.R.; they have been 
interested in the fate of the Church which gave birth to Orthodoxy 
in the Americas—which had planted the Faith on these shores in 
1794. Everything which was written about the Church of Russia 
was read with avid interest; every communication and publication 
from the Mother Church was studied in order to find out about the 
Church’s life. There have been many who have desired to see how 
the Mother Church lives in person, and when an invitation was ex- 
tended to the Exarchal Council of the Russian Orthodox Church 
in America to send a delegation of clergymen and laymen to visit 
the shrines of the Mother Church in order that they might acquaint 
themselves with her church life, it was greeted with great joy. 





The invitation asked not only members of the Patriarchal 
Exarchate to send representatives, but it also invited three members 
of the dissident Metropolitinate, a prelate and two laymen. The 
members of the Exarchate invited originally were: The Rt. Reverend 
Joseph Havriliak, Presiding member of the Exarchal Council and 
Pastor of SS. Peter and Paul Church in Passaic, New Jersey; The 
Rt. Reverend Joseph Dzvonchik, Chancellor of the Exarchate and 
priest of St. Nicholas Cathedral in New York City; The Rt. Reverend 
Archimandrite Dositheus (Ivanchenko), an alternate member of 
the Exarchal Council; The Very Reverend Wassil Kreshik, member 
of the Exarchal Council, Pastor of St. Nicholas Church in Bayonne, 
New Jersey, and Dean of St. Nicholas Cathedral in New York; The 
Very Reverend Feodor S. Kovalchuk, member of the Exarchal Coun- 
cil, Chairman of the One Church Editorial Board and Pastor of the 
Nativity of Christ Church in Youngstown, Ohio; and The Reverend 
David F. Abramtsov, member of the One Church Editorial Board 
and Pastor of All Saints Church in Wolf Run, Ohio. The American 
delegation was invited to visit Russia in the latter part of Novem- 
ber or in the first part of December 1955 for a peariod of three 
weeks. 


77 














Unfortunately, the members of the Metropolitinate, including 
Archbishop Dimitry (Magan), refused the invitation. Of the invited 
members of the Exarchate, Archimandrite Dositheus cou'd not par- 
ticipate in the visit because of ill health. At the request of Fathers 
Havriliak and Kreshik, the Reverend Dimitry Kudrikoff of Scran- 
ton, Pennsylvania, was invited to go in his place. Thereupon the 
necessary applications for passports and visas were made; and after 
they were received, arrangements were made through Union Tours 
Inc., to leave New York via the Scandinavian Airlines System on 25 
November 1955. 


At 1:00 P. M. on 25 November all six priests of the American 
delegation gathered in the St. Nicholas Cathedral in New York City 
at which time the Reverend Father Gregory Szeyko and Father Pro- 
todeacon Innocent Semoff said a service of Intercession (Moleben) 
for the delegation, asking the Lord God to protect the members of 
the delegation from all harm and to return them safely. Follow- 
ing the Moleben, a light snack was prepared for the delegation, after 
which the members left for Idlewild Airport to board the SAS air- 
plane which was scheduled to depart at 4:00 P.M. Well-wishers 
and some members of the immediate families saw the delegation 
off at the Airport and after a slight delay the luxurious airplane 
took off towards the East, toward the shrines and sanctuaries of 
Holy Russia, bearing the first delegation of its kind to that enig- 
matic land. As the plane with the confident sound of its four motors 
droned further away from the delegates’ homeland and the lights 
and land below faded far from sight to be replaced by the billowy 
clouds, each of the members of the delegation sank into his thoughts 
of what would soon be seen and experienced behind the “iron cur- 
tain” rarely pierced by American eyes. All were full of amazement 
that they were really on their way to visit the land in which His 
Holiness the Patriarch dwelt, the land from which most of the 
delegation’s parents or grandparents had emigrated and which only 
one member of the group had visited in recent years. All were grate- 
ful to His Holiness the Patriarch for this opportunity of a lifetime 
afforded to worship at the altars of the Mother Church and to see 
the life about them. 


Of this group, only Father Joseph Dzvonchik had been to 
Russia previously, once in 1945 when, as a delegate from the dis- 
sident Metropolitinate together with the late Archbishop Alexis 
(Panteleev), he flew through Alaska and the breadth of Siberia to 
attend the election and inthronization of the present Patriarch, His 
Holiness Alexis. It was soon after this trip that Father J. Dzvon- 
chik and Archbishop Alexis petitioned to be received into commu- 
nion with the Mother Church. Father Dzvonchik described his trip 
in a series of articles published in the RUSSIAN ORTHODOX JOUR- 
NAL (FROC) soon after his return. Following the events connect- 
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ed with the 1946 Cleveland Convention of the Metropolitinate, at 
which time it was overwhelmingly voted to submit to the jurisdic- 
tion of the Mother Church—a desire of this convention was ignored 
by the Synod of Bishops—Father Dzvonchik entered the pale of 
Mother Church and from his date of reception was Dean of St. 
Nicholas Cathedral in New York. The Most Reverend Archbishop 
Alexis (Panteleev) also was received into the Church and at his 
request was given charge of a diocese in Russia. In the short time 
that he ruled his diocese, he was able to arouse great love for him- 
self and his untiring efforts in his flock. He passed away 11 Sep- 
tember 1948. 


Father Joseph Dzvonchik also visited Russia in 1948 in con- 
nection with the 500th anniversary of the autocephaly of the Rus- 
sian Orthodox Church and took part in the deliberations of the Con- 
ference of Heads and Representatives of the Regional (Autoce- 
phalous) Orthodox Churches on various theological questions. Thus, 
Father Dzvonchik had numerous friends and acquaintences in Mos- 
cow and Kiev whom he looked forward to meeting again. He also 
would be able to compare the state of religious life in Russia in 
1955 with 1945 and 1948. In his person, therefore, all the members 
of the delegation had a sort of comparative table and a source from 
which to draw answers to questions of what would be seen, what 
had changed in the church and public life of the people in Russia. 


After a delicious meal served aboard the airplane, all the 
members took a rest for several hours and twelve hours after leav- 
ing New York City the plane landed in Prestwick, Scotland, for re- 
fueling at 9:30 A.M., England-time. The next stop was in Ham- 
burg, Germany, to pick up passengers and at 2:10 P. M., Denmark- 
time, the plane landed in Copenhagen where we had about 50 mi- 
nutes to relax in the comfortable and modern terminal building. So 
far the weather had been very good and the flight was smooth, but 
snow was promised for the Stockholm area. We arrived in Stock- 
holm at about 4:00 P. M. Saturday, Sweden-time (it was 10:00 A. M. 
New York time). The service and courtesies extended by the Swe- 
dish Airlines were superb. On arriving in Stockholm, we found 
that our tickets called for staying overnight in Stockholm, but the 
delegation decided to continue to Helsinki the same night in order 
to attend Divine Liturgy at one of the Patriarchal churches there on 
Sunday morning. To make the change in the ticket plan entailed 
a trip into the city of Stockholm to the airline’s office, which this 
was accmplished quickly. It was rather late in the evening when 
the smaller Finnish Airlines plane landed in a snowstorm in Hel- 
sinki and it was impossible to find accomodations in any hotel. 
Fathers Dzvonchik and Kovalchuk found a place to sleep in a private 
home, while the other members of the group were graciously ac- 
comodated in the quarters of the American Embassy in Helsinki. 
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We were foreigners to Finland and unable to speak the lan- 
guage, but these handicaps were overcome by the sounds and ges- 
tures we were able to improvise as we tried to explain our needs 
to our benefactor. Perhaps we should add here that this reminded 
us of the many difficulties with language here in our United States 
which our own predecessors were faced with when they came as 
immigrants. The fine lady who gave us shelter and food—and we 
were down with heavy colds and tired from the trip—reminded us 
of the narratives in the Bible and made us think about true Christian 
behavior which in deeds expresses the teachings of our Lord Jesus 
Christ. Christianity in action was still further driven home to us 
when the lady categorically refused to accept any remuneration for 
this act of kindness by insisting, “No, No, you are pastori,’—men 
of the cloth. We left her abode with a sense of deep gratitude which 
can only be conveyed by our message herein stated. 


Early Sunday morning, 27 November, we easily located the 
large Cathedral of the Assumption which is the seat of Archbishop 
Germanus of the Finnish Orthodox Church (not in communion with 
the Moscow Patriarchate). Because we arrived at an early hour, 
we had an opportunity to see the various shrines in this church 
and receive directions to one of the Patriarchal churches. Assump- 
tion Cathedral is majestically located on an imposing site near the 
center of the city. From this cathedral, Fathers Dzvonchik, Koval- 
chuk and Abramtsovy took a taxi to the Protection Church (Pokrov- 
skaya Obschina) which is under the jurisdiction of the Metropoli- 
tan of Leningrad, and worshipped at the Liturgy there. After the 
Divine Liturgy they had a Panikhida said for the repose of the late 
Metropolitan Gregory of Leningrad. Following the services, the 
Pastor of the church, Archpriest Vladimir Volkov, invited us into 
his rectory for tea. At this church there are an assistant priest, 
Father Boris Pavinsky, and Protodeacon Michael Melnikov. The 
other group of clergymen in the delegation attended Liturgy at the 
Holy Assumption Cathedral. 


At the insistence of the very gracious Protodeacon, Father 
Michael Melnikov, Frs. Dzvonchik, Kovalchuk and Abramtsov went 
to his home and spent a very pleasant day. We met his family and 
in the evening had a very interesting discussion with Protodeacon 
Valerian Vinogradoff of the Holy Assumption Cathedral. The Very 
Reverend Father Feodor Grechaninov is the pastor of this cathedral. 
It turned out that Father Valerian had known Archpriest Alexander 
Hotovitsky, the builder of St. Nicholas Cathedral in New York City, 
intimately. Father Hotovitsky had done a great deal of church work 
in Finland after leaving the United States. Father Melnikov took 
his three American guests on a tour of the city. We were particular- 
ly interested in the St. Nicholas Church in the Russian Cemetery in 
Helsinki, also under the jurisdiction of the Leningrad Metropolitan. 
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We were awed by the great number of beautiful, well kept, old icons 
in both of the Patriarchal churches. We were also impressed by 
the full adherence to the rubrics and typicon in the Patriarchal pa- 
rishes (ustavnoje sluzhenije) and the correctness of mutual cour- 
tesies and respect shown among members of the clergy as well as 
the laity. We took leave of our newly acquired Finnish friends and 
felt that our brief sojourn in this northern cold country actually 
warmed our hearts by the sincere brotherly acceptance of us, the 
sudden unexpected visitors, as their co-religionists. 


The next day, Monday 28 November, at a little after 12:30 
P. M., the delegation boarded a Russian plane in Helsinki and in a- 
bout two hours landed in Leningrad. The flight was uneventful 
except for the low altitudes at which the plane flew and the occa- 
sional clear moments of visibility, at which time villages and snow 
covered forests and fields were clearly seen from the plane. An 
occasional cross on top of what was presumably a church was also 
visible. In Leningrad the delegation was met by several priests and 
laymen of the Leningrad Archdiocesan office. They were: Arch- 
priest Alexander Medvedsky, Dean of the St. Nicholas-Holy Theo- 
phany Cathedral in Leningrad, Archpriest Sergius Rumiantsev, Lev 
N. Pariisky, Inspector of the Leningrad Theological Academy, Ale- 
xander F. Shiskin, Docentus of the Leningrad Theological Academy 
(the latter two men were well known to the American delegation 
because they both had been in America; Prof. Pariisky acted as 
secretary to the late Metropolitan Gregory; and Mr. Shiskin was 
secretary to the late Metropolitan Germogen and later came to the 
United States as secretary to Archbishop Boris), Constantine Vasi- 
lievich Gromov and Cyril Constantinovich Ivanov, both of the Le- 
ningrad Archdiocesan Chancellery, and Alexander Ivanovich Kush- 
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narey, representing the Ministry for the Affairs of the Russian Or- 
thodox Church. After very brief formalities at customs, our bag- 
gage remaining on the plane and not being opened for inspection, we 
sat down with our hosts for our first meal on Russian soil in a 
private dining room at the airport. This delicious meal was the 
forerunner of the many course meals we later experienced through- 
out the Soviet Union. Mr. A. F. Shishkin accompanied our group 
to Moscow and suggested that he would be with us on our travels 
throughout Russia. In about two hours our plane landed at the 
Moscow airport. We were met by a delegation from the Patriar- 
chate, among whom were: Archpriest Igor Maliushinsky, Archpriest 
Nicholas Bazhanov, Pastor of the Church of St. Poeman the Great 
in Moscow, a group of church workers of the Patriarchate, among 
them Sergei Ivanovich Phillipov, a member of the Department of 
Exteriors of Ecclesiastical Affairs of the Patriarchate, Vitaly Vasi- 
lievich Zaitsev and others. The delegation quickly settled themselves 
into comfortable ZIM limousines provided by the Patriarchate and 
were driven to Gostinitsa Sovietskaya (Hotel Soviet), located on 
Gorky Street, where each member of the group was given a separate 
room with all comforts. This hotel is one of the newest and finest 
in Moscow and each of the rooms was not only lavishly furnished 
but some of the rooms were equipped with television sets and each 
room had a large fine radio. 


Here the delegation discovered that the Most Reverend Boris, 
Archbishop of the Aleution Islands and North America, was staying 
at the hotel for a few days. He was scheduled to depart shortly 
to be the guest of the Canadian Council of Churches in Canada. The 
delegation saw Archbishop Boris that evening at dinner. 


It is impossible to record the gracious reception and _ treat- 
ment accorded the delegation by the friendly Moscow hosts, who, 
from the first moment of our arrival in Moscow and until our 
departure, showed solicitude and took care of all wants to the smal- 
lest item. Archpriest Nicholas Bazhanov and Vitaly Vasilievich 
Zaitzev, who is in charge of the material side of work at the Church 
of St. John the Warrior in Moscow, were attached to our group and 
were to travel with us wherever we went. Father Bazhanov was 
our consultant, friend and guide; while Vitaly Vasilievich, to whom 
we became greatly attached, took upon himself the care for all our 
needs and material necessities and gladly served the delegation down 
to even its members’ individual needs. Soon after the arrival Vitaly 
Vasilievich showed great interest in the silver-marcasite lapel cros- 
ses worn by several members of our group, who then presented him 
and S. I. Phillipov with them. They wore these crosses after this 
very proudly and evoked many requests from other laymen who 
saw them. Fathers Havriliak and Kreshik promised to send several 
hundred of these crosses to the Patriarchate to be distributed to the 
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lay workers of the Church. Since our return to the States this pro- 
mise has been kept and receipt of the crosses in Russia has been ac- 
knowledged. 


At every step we met the warm and complete fatherly love 
and solicitude for us by His Holiness the Patriarch. We were asked 
about our needs and requirements; all was done for us at our first 
request. It seems that the whole delegation with the exception of 
Father Dzvonchik was in need of warm headgear for the cold Mos- 
cow weather and this need was shortly taken care of. The first 
evening in Moscow was spent at the hotel, where after a lengthy 
many course dinner we talked with Archbishop Boris and then re- 
tired, happy in the thought that at last we had arrived at our desti- 
nation and were among brothers in Christ and friends. 





IN FRONT OF GOSTINITSA SOVIETSKAYA, L to R: Buevsky, Zaitseff, 
Frs., Abramtsov and Kudrikoff, a Moscow policeman (who was finally 
convinced to pose for the photo), and Fr. Dzvonchik. 


TUESDAY, 29 NOVEMBER 1955 


Perhaps we were all anxious to get on with seeing Russia. 
So, after a relatively early breakfast, the delegation checked in at 
the Embassy of the United States and were received by the Chargé @ 
Affaires in the absence of Ambassador Bohlen. The Embassy is 
situated on a very wide thoroughfare of Moscow and is a very im- 
posing huge building. 


At 12:30 P. M. we were received at the Patriarchate on Chisty 
Pereulok by His Holiness ALEXIS, Patriarch of Moscow and All 
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Russ, and by His Eminence, the Most Reverend Nicholas, Metropo- 
litan of Krutitsy and Kolomna. On the way to the offices of the 
Patriarchate we saw the very wide streets of the Capital of Russia. 
We saw its large buildings, the crowds of people in the street, the 
various means of transportation, the numerous automobiles and 
trucks, and we realized that Moscow is much like any other large 
city, except for the extremely wide boulevards and streets, whcih 
we believe to be without equal. The population of Moscow is esti- 
mated to be over seven million. There is an acute housing shortage 
and, to alleviate this, new apartments were going up in many parts 
of the expanding city. We had noticed the previous night, while 
coming in from the airport, that the new building program goes on, 
not only during the day but even at night by the light of giant flood 
lamps. We were curious about the construction in the sub freezing 
weather and were told that the walls and the mortar are kept warm 
while setting by a specially developed system of piping used to keep 
whole sections of walls warm while work is progressing. 


On the way to the Patriarchate all of us watched the changing 
scenes with avid interest until we came to the corner of Chisty Pe- 
reulok and turned down that street to Number 5. In the middle 
of the block we turned into an elaborate entrance, the gate of which 
was opened for us by guards. Once inside the courtyard, we drove up 
to the entrance of one of the buildings of the Moscow Patriarchate. 
After entering and shedding our coats and being introduced to some 
of the workers, we were ushered into the main reception room 
where we were greeted by His Eminence, The Most Reverend Metro- 
politan Nicholas. After each of us was introduced and was given 
blessings by the Metropolitan, we were seated around a large round 
table. The walls of this room contained large murals and paintings 
of former Patriarchs and sacred events. Metropolitan Nicholas ask- 
ed us about our trip and welcomed us to Russia. In a few moments 
His Holiness, The Patriarch, was to be ushered into the room and, 
as we awaited his entrance, we sat with baited breath wondering 
how to act in his presence, what he looked like in real life, and, 
what with general anticipation and nervous tension, we almost for- 
got that the venerable Metropolitan was asking us about our imme- 
diate personal needs and desires. When the door opened and His 
Holiness, The Patriarch, walked in with a fatherly smile on his 
face, and we received His Holiness’ blessings as we were introduced 
to him, we felt immediately his fatherly solicitude for us. With 
the exception of Father Dzvonchik, none of us had seen The Patri- 
arch in person and only had impressions of him from films, photo- 
graphs and descriptions of others. 


Here with us was the head of the enormous Russian Church 
in person. He asked us to be seated and welcomed us to Russia on 
behalf of the whole Church. Father Dzvonchik thanked His Holi- 
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ness for his invitation to visit the Russian sanctuaries and stated 
the hope that the visit would help strengthen our unity with the 
Mother Church and give each of us new spiritual food. The Pa- 
triarch thanked us for the words and then asked about our trip and 
where we would like to go in the U.S.S.R. and what we would like 
to see. He asked whether we were satisfied with our accomodations 
at the hotel and wondered how tired each of us were from the long 
journey. The fatherly solicitude and desire of His Holiness to make 
our visit most comfortable and useful was evident in his every word. 


The Audience with His Holiness, The Patriarch, was soon 
over and the Patriarchate’s official photographer took a picture of 
the delegation together with His Holiness and Metropolitan Nicholas. 
After this, some members of American delegation presented the 
Patriarch with gifts: Father Kovalchuk presented a gift from the 
Parish Warden V. Demchuk and his family and from the Parish 
Sisterhood in Youngstown, Ohio; Father Abramtsov from his fami- 
ly; Fathers Havriliak and Kudrikoff presented copies of books they 
had reprinted. 


After leaving the Patriarchate, the delegation visited the fa- 
mous Cathedral of the Resurrection in the Sokolniki section of Mos- 
cow for a short service of thanksgiving for the safe arrival in Mos- 
cow. Here the service was said before the Shrine of Our Lady of 
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Iberia which had been situated in former days near the Kremlin. 
It is a custom of long-standing for travellers to Moscow to come to 
this shrine to offer prayers of thanksgiving. At the Church, we 
were greeted by the Dean of the District since the Pastor of the 
Church, Archpriest Andrew Rostorguev, was away with the Danish 
Church Delegation which was visiting Russia at the same time. 


The Church of the Resurrection is famous in several ways: It 
was one of the last Renovated churches in Moscow to become Ortho- 
dox. The present Pastor had been an Archbishop in the Renovated 
Church, and together with the clerical staff of the Church of the 
Resurrection, on 21 December 1943 made his repentance and was 
received into the Orthodox Church as an Archpriest, the rank he 
held before going into the Renovated schism. In 1945 the Regional 
Council of the Russian Church which elected the present Patriarch 
of Moscow and All Russ was held at this church. The Conference 
of the Heads and Representatives of the Autocephalous Orthodox 
Churches which was held in connection with the 500th Anniversary 
celebrations of the autocephaly of the Russian Church in 1948 also 
took place in this church. The present visit of the delegation to 
this church was the third visit of Americans to the church in re- 
cent years: Metropolitan Benjamin had attended the Regional Coun- 
cil in 1945, whereas, the late Metropolitan Macarius, Father Joseph 
Dzvonchik and Father Alexander Prisadsky had attended the 1948 
Conference. 


The Church of the Resurrection in Sokolniki, near the So- 
kolniki Subway Station and the Sokolniki Recreation Park, is a 
comparatively new building. Its construction began at the very 
end of the last century and was consecrated only in 1913. There is 
nothing out of the ordinary about the exterior of this church; it is 
not topped by any wondrous or extraordinary cupolas as is the Po- 
krovsky Cathedral (St. Basil the Blessed in the Red Square), nor 
by a many sectioned bell tower. It is very neatly ordered and the 
cupolas are in symmetrical proportion to the ascending, narrow 
window structure. It is not supported by a long and high wall. 
The walls are made of simple red brick and there are small galleries 
at the side doors. Such a temple might well be located in a small 
and quiet provincial town in Russia rather than in a large and bust- 
ling capital. But the moment one walks into the interior of this 
church, one is halted in his tracks with awe; the church is large 
and spacious and the Sanctuary seems far in the distance. 


The Iconostasis of this church is made of the wood of the 
cypress tree and is covered with many crosses. The icons are care- 
fully and colorfully painted, although not in the best iconographic 
tradition. From the Soleas a many-stepped staircase leads down in- 
to the nave of the church. Light streams into the church through 
the long very narrow windows down into the nave which seems 
almost to have been made for Councils and Conferences. The walls 
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have very little in the way of murals and paintings because of the 
late date of consecration, but there is a magnificent mural of “The 
Sermon on the Mount” on the western arch of the temple. The cont- 
rast of the dark finish of the woodwork and the whiteness of the 
walls is pleasant. The church contains two side chapels, the one on 
the left is dedicated to SS. Peter and Paul. All three Sanctuaries are 
united in a single plane by doors. On the left side of the temple is 
located the famous wonder-working Icon of Our Lady of 
Iberia. The church also contains near the same icon, in a corner 
of the chapel of SS. Peter and Paul, a copy of the wonder-working 
icon of the Theotokos, the Bogolyubskaya. This copy once adorned 
the Varrvarsky gates of the Kitai-gorod wall in Moscow. 


We arrived at the church at two-thirty in the afternoon. After 
the welcome extended to us by the District Dean, our American de- 
legation proceeded into the Sanctuary, vested, and came out to the 
Shrine of Our Lady of Iberia on the left side of the temple and 
together with The Most Reverend Archbishop Boris, the Dean, and 
a deacon said a short service of thanksgiving (Moleben). After this 
service all the delegates venerated the Icon of Our Lady of Iberia 
and other sacred icons and shrines in the church. The icons are con- 
tinually kept clean by the lay Order of Sisters who stand near the 
shrines and wipe and polish the glass and frames. During the service 
there were about a hundred people in the church. All of the church- 
es in Russia are open all day and priests are on duty to take care of 
the many spiritual needs of the faithful. There are always people 
coming and going in the churches. 


During the short service our delegation said in this church, 
we noticed a light tapping sound in tempo with the singing of the 
choir on the right kliros. We later found out to our amazement 
that the choir which sang with angelic fervor and so well, was 
made up of totally blind men and women. As we watched them 
file out of church in a single line each following the other with a 
hand on the shoulder, we could not help but realize that God pro- 
vides for all of His creation. The director of the group was also 
sightless and they sang from memory although sometimes they 
sing from notes raised or embossed on paper as a sort of musical 
braille. The director keeps the choir in the desired tempo by his 
light tapping on a small match box. Although only seven persons 
sang for our service, there are 35 members in this totally sightless 
choir. They all live in the immediate vicinity of this church and 
are provided for by the Church. The fact that the choir, which sang 
so well and was so obviously well-trained, was made up of blind 
men and women made a deep and lasting impression on us that 
will not be long forgotten. 


After taking leave of the Church of the Resurrection in So- 
kolniki we all returned to the hotel for dinner. This was followed 
by a conference with the Most Reverend Archbishop Boris. His 
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Eminence, the Archbishop invited us to con-celebrate with him on 
the next day at Divine Liturgy in the Church of Joy to All Suffer- 
ing (Vsekh Skorbiyaschikh Radostei). 


During the first three days of our stay in Moscow we had 
meetings with our Archbishop (the Most Reverend Boris). In ad- 
dition to the members of our delegation, these meetings were also 
attended by Archpriest Nicholas Bazhanov, A. F. Shishkin, A. S. 
Buevsky, A. I. Georgievsky and S. I. Phillipov, all workers of the 
Exteriors Office of the Patriarchate. The conferences dealt with 
the problem of regulating the affairs of the American Church. 
Problems discussed were episcopal leadership, spiritual and _reli- 
gious direction of our parish and Archdiocesan life and the general 
welfare of our American Orthodox Exarchate. The Church of Christ, 
whose earthly administrative problems need fatherly care and soli- 
citude, has always been guided toward the heavenly goals by the 
successors to the Apostles, her bishops. We are thankful that we 
had, at the least, these brief opportunities to be in communion with 
our bishop. But this does not solve the overall problem of normal- 
izing relations within the body of His Holy Church. 


J.D.,F.K.,D.A. 


(to be continued) 


PAPISM AND THE ORTHODOX CHURCH 


Editors note: The following article was prepared by 
the late Metropolitan Germogen, head of the Russian 
Orthodox Church in North and South America, when 
he was Archbishop of Kazan in Russia. The report 
was made at the “Conference of the Heads of the 
Autocephalous Orthodox Churches” held in Moscow, 
July 1948. We feel that the article will shed light on 
Romanism, the branch of Christ’s Church which had 
fallen away from unity with Catholic Christendom 
in 1054 A.D. We pray for their return to the true 
Church. 


The greater portion of the translation used 
herein was made and published by the YMCA Press, 
Ltd., Paris, France, in a limited edition as a repro- 
duced manuscript for private circulation. 


i is estimated that there are up to 300 to 350 million Roman 
Catholics in all. There are about 500,000 clergy, of whom more 
than 1,300 are bishops. A large number lead a monastic life and 
there are many monasteries. There are up to 200 various orders: 
Dominicans, Jesuits, Franciscans, etc. 
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According to the Lateran Treaty concluded in 1929 between 
Pius XI and Mussolini, the Vatican is recognized as a sovereign state, 
in which temporal power also under the treaty belongs to the Pope. 


Under the Pope there is a consultative organ of power, namely, 
the Sacred College of Cardinals. In 1944 in the Sacred College there 
was a predominance of Italian Cardinals, but on 18 February 1946, 
Pius XII appointed simultaneously 32 new Cardinals. The result 
was that for the first time since the XVIth century the Italians ceased 
to form a majority in the College of Cardinals. In the new College 
of Cardinals a very influential position was occupied by the Ameri- 
can Cardinals, headed by the Archbishop of New York, Spellman. 
The number of French Cardinals reached the figure of seven, which 
had not occurred since the XVIIth century. Three new German Car- 
dinals were appointed. In the opinion of the foreign journalists 
this measure was adopted by Pius XII with the intention of spreading 
his influence over France, Spain, Germany, Poland and with un- 
precedented persistance over the Western hemisphere as a whole. 
A special role in the governing of the Vatican is played by the Car- 
dinal Secretary of State, the first assistant and the first consultant 
of the Pope, who is the Minister for Foreign Affairs of the Vatican. 


The Vatican has widely ramificating diplomatic ties with dif- 
ferent States. The Vatican has its own financial basis. The primary 
source of revenue is the so called “Peter’s Pence,” which is systemat- 
ically collected in all Roman Catholic churches for the benefit of 
the Papal See. Some financial experts estimate the yield of Peter’s 
Pence as several hundred million lire per annum, though usually 
the revenue of the Vatican is concealed in the official report. The 
Vatican is partly the owner and partly the participant in a number 
of big banking institutions. The Bank of Rome has for many years 
been the financial institution of the Vatican and still is, and in 
this capacity has conducted big financial transactions not only in 
Italy but also outside its boundaries, being the owner of a number 
of industrial concerns (for example in Tripoli). The capital of the 
Vatican is also invested in some banking enterprises outside Italy. 


In all fairness we must admit that the Roman curia has 
skilfully utilized in its interests these favourable circumstances. 


In the first place the most serious attention is devoted to the 
development of missionary work, and of the scale and organiza- 
tion of the missions we can judge, for example, by the Universal Ex- 
hibition, which was organized in the gardens of the Vatican in 1925. 


The materials published in this instance (connected only with 


the Roman Catholic missions) give the following picture: up to 
250,000,000 dollars are spent yearly on missionary work; 60,000 
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priests and instructors are engaged in this undertaking, besides 
24,162 nuns; 65,641 teacher-catechists. The missions have at their 
disposal .66,397 stations, 44,535 churches, over 40,000 elementary 
schools, with 1,700,000 pupils, 462 trade schools, 875 high schools, 
144 middle schools, 8 universities and 1,560 different kinds of in- 
stitutions; orphanages, farms, factories, workshops, dispensaries, 
hospitals, printing-works. 


In Rome the principal center of missionary activities is the 
Monastery “Grotta Ferrata,” which is situated at one hour’s distance 
from Rome. The story of this Monastery is remarkable. Founded 
by St. Nil not long before the division of the Church this Monastery 
for a long time remained the bulwark of Eastern Orthodoxy in the 
Latin West. Two Abbots of this Monastery, successors of St. Nil, 
Luke and Paul, stubbornly resisted Latin influences and refused to 
submit to the Roman Catholic bishop whom they considered infect- 
ed with heretical teaching. Only in the time of the fourth Abbot, 
Bartholomew, did Latinism manage to break the spirit of the broth- 
erhood; together with their Abbot they submitted to the power of 
the Roman bishop and from that time this Monastery became the 
chief center for propaganda of Latinism among the Eastern Ortho- 
dox Catholics. In this Monastery the services are celebrated in 
Greek. The churches are built according to the Eastern Orthodox 
style of architecture. A journal, “Roma el Oriente”, is edited and 
here too is the publishing center for anti-Orthodox books in the 
Russian language. The institute of St. Athanasius for the Greeks 
is in the Via Babuino and the seminary for the Russians is in the 
Via Serpenti. 


Nor is the world-wide activity of the Vatican limited to mis- 
sionary work. 


From the time of Leo XIII (1878-1903) the Roman curia has 
attempted to exert its influence on the social life of the peoples of 
the world and particularly on the labor question. In order to realize 
its political goals the Vatican takes serious steps to organize Chris- 
tian trade unions. The total number of members of Christian trade 
unions today is about 3,000,000. Besides the Christian trade unions 
the Roman curia takes into its hands agricultural co-operation. This 
is specially apparent in the following countries: Belgium, Austria, 
Hungary, Holland, Switzerland, Germany and Czechoslovakia. Many 
youth organizations of a religious type have been founded. For 
example, in France these organizations number up to 4,000, in the 
U.S.A. in the youth organizations it is estimated that there are 
1,000,000 members. In the American religious organizations for 
women there are about 500,000 members. The influence of the 
Vatican is apparent in the forming of political parties: Christian- 
socialist, Christian-democratic, Christian-peoples’ parties. Nor can 
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one pass over in silence the ten year’s alliance of the Roman Catholic 
Church with the Second International. The educational activity of 
the Vatican, besides schools of every type (in Rome itself, 10 aca- 
demies and 30 seminaries) and the publication of newspapers, is 
also manifested in biblical societies. (1) The British Biblical Society 
consists of 34 departments and in 1923 it published 8,679,384 copies 
of the Bible. (2) The Scottish Biblical Society in 1922 published 
2,234,000 Bibles. 2,782 Roman Catholic newspapers of different titles 
are published, including the semi-official organ of the Vatican, 
“Osservatore Romano”. There are 782 broadcasting stations. Gram- 
ophone records are also used. In this way we see that the Roman 
Catholic Church is considerably in advance of the Orthodox Catho- 
lic Autocephalous Churches, in the matter of organization, in its fi- 
nancial resources, in the scope of its missionary educational acti- 
vity, and finally in its world connections with many foreign count- 
ries. From this it becomes clear what difficulties await us in the 
work of defending Orthodoxy from the onslaught of Roman Catho- 
licism. Nevertheless we are sure of the eventual triumph of Ortho- 
doxy because the contemporary situation of the Roman Catholic 
Church, in spite of its apparent well-being, in reality reminds us 
of the Biblical story of the fate of Babylon and Nineveh, the capitals 
of powerful kingdoms of the former grandeur of which there re- 
main now only ruins. 


The saying of Our Lord as regards the invincibility of His 
Church on earth (Matth: XVI, 18) cannot possibly be applied to 
the Vatican with its activities and to the Roman Catholic Church, 
as it evidently contradicts the teaching of the Holy Gospel and Holy 
Tradition as regards the governance of the Church of Christ and 
generally speaking about the building up of our salvation. When 
one has to speak about the Roman Church, it is essential to distin- 
guish between the faithful mass of the people and the supreme hier- 
archy of this Church with the Pope at its head. The faithful mass 
of the majority of ordinary people is innocent and remains uncon- 
taminated with that principal disease, from which the Pope suffers 
together with the College of Cardinals, and which like a pernicious 
infection corrodes the body of the Roman Catholic Church. This 
diseace is called Papism. Its essence consist in the doctrine that 
the Pope is not only the Head of the Universal Church of Christ, but 
to him also, so it seems, belongs the secular power over all countries 
and their governments. 


According to the Lateran Agreement of 1929, the present 
Pope, Pius XII, also possesses secular power. Papism triumph. But 
this triumph will be a Pyrrhic victory. We are convinced of this 
because Papism is a system of church government, not of divine 
origin but of a purely terrestial character besides originating from 
the lowest impulses of human nature, namely, ambition and the 
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love of power and profit. Papism radically perverts and entirely 
contradicts the Evangelical teaching about the Church as the Body 
of Christ (I Cor: XII, 12-27; John XIII, 12-17) wherein reigns the 
union of love and the spirit of equality. But as soon as we get to 
know the history of one of the Popes we are convinced to what ex- 
tent Papism is alien to the precepts of Our Lord and His disciples. 


In order to get a clear idea of the monstrous perversions to 
which Papism leads, it is enough to recollect what Pope Stephen VI 
(896-897) did with the body of his dead predecessor, Pope Formoza. 
Pope Stephen hated Formoza. Because of this he decided to bring 
him to trial, though Formoza had already been more than nine 
months in his grave. 


The above-mentioned facts reveal with sufficient clearness, 
not only the unchristian but even immoral essence of Papism. It 
is true that papists during many centuries have with astonishing 
“ase wished to justify their pretensions by referring to certain parts 
of the Holy Gospel (Matthew XVI, 13-19; Luke XXII, 32, John 
XVI, 13-17), to Holy Tradition and ancient church history, but at 
the present time, after the brilliant investigation of given places 
by Hefele, Goethe, Abbot Misho (sic), Dollinger, Yanus (sic) Schul- 
te, Bishop Joseph Renat, Langen, a doctor of divinity, the Archi- 
mandrite Nikanor, Professor N. Belyaev, Professor V. Kerensky, A. 
A. Kireev, the Archpriest Yanishevy and many other highly educated 
theologians and historians of the Church, one sees that the papists 
have had for many centuries to defend their positions by systematic 
forgery. Of these forged documents let us name the best known: 
1. The so-called legend about “The Donation of Constantine”, by 
which apparently the Emperor assigned Rome to the Pope and 
presented to the “Apostolic See the Lateran palace with all the prov- 
inces of Italy”, or the “Western countries”. 2. The forged Isidorian 
Decretals (829-957). In these decretals the Pope is put forward as 
the supreme head, lawgiver and judge of the Church, the sole Bishop 
of the whole Christian world. Meanwhile the falseness of these do- 
cuments is clearly proved by gross anachronisms and other examples 
of ignorance and blunders, as, for example, where people separated 
from one another by whole centuries are presented as being in touch 
with one another. (Pope Victor I of the second century writes to 
Theophilus of Alexandria about the year 400); the earliest bishops 
of Rome quote the Holy Scriptures as translated by St. Jerome, and 
some of them, who lived during the time when Rome was pagan, 
complain of an encroachment by the laity on church property. 


3. Collectorium of Decretum. This canonical collection is 
compiled by Burchard of Worms (1025). In this collection the 
Pope’s supremacy in the Church is confirmed by means of false in- 
scriptions purporting to date from the time of the Apostles. 
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4. This tendency is still more apparent in the canonical col- 
lection of Anselm of Lucca (1086). This collection was compiled 
and commissioned by Pope Gregory VII (XIth century). The de- 
fence of the supremacy of the Pope (de primatu et excellentia ro- 
manae ecclesiae) is built exclusively on inventions and forgery. The 
collection consists of two books or of 168 chapters. 


5. Along the same lines and at the same time as Anselm there 
worked Deusdedit, who dedicated his collection or compendium— 
Collection of Canons (1086-1087) to Pope Victor III (XIth century). 
In this collection (four books) papal supremacy is cefended on the 
basis of forged decrees and unprecedented definitions of councils. 


6. “Decretum Gratiani”. The author was a monk from Bolog- 
na (who lived in the XIIth century). The Decree of Gratian is an 
outstanding work because of the extent of its material and the bril- 
liancy of its exposition, but all the same this canonical collection is 
almost all based on forged data. The decisions of the councils which 
defined the privileges of the patriarchs, and particularly the prero- 
gatives of the bishops of Constantinople and Rome, were a real 
stumblingblock for the Popes and Western canonists. The sixth 
canon of Nicaea which has a bearing on this was distorted in the 
West a considerable time before the false Decretals of Isidore by 
means of a postscript to it, which took at first the form of a title 
and was later merged with the text of the decision of the Council 
itself, and which gave to it a meaning which in fact it did not pos- 
sess. The sixth canon of the First Ecumenical Council reads: “Let the 
ancient customs be preserved, which are accepted in Egypt and in Ly- 
bia and in Pentapolis, in order that the Bishops of Alexandria may 
have power over all of these. Because this is also usual for the Bishop 
of Rome. Likewise in Antioch and in other regions let the preroga- 
tives of the churches be preserved.” 


In the West this was at once interpreted as if the primacy of 
the Roman Church was here spoken of and there was later added 
to the definition of the Council the heading: Ecclesia Roman sem- 
per habuit primatum. Afterwards this heading was merged with 
the text of the sixth canon of the First Ecumenical Council, with 
the result that it read, “The Roman Church always had primacy. 
Let there be kept, etc.” 


Most of all the papal pretensions are contradicted by the twen- 
ty-eight canon of the Fourth Ecumenical Council of Chalcedon. In 
this precept there was renewed and confirmed the decision of the 
Second Ecumenical Council, which gave to the Bishop of Constan- 
tinople “a primacy of honour like the Roman Bishop.” Accordingly 
in the explanation of the sense of this decision, the Chalcedonian 
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fathers call the prerogatives of the Popes and of the Byzantine Pat- 
riarchs “equal”, on the strength of the consideration that the city 
(that is, Constantinople), which received the honour of being the 
city of the Emperor and of the senate and having in church matters 
the primacy together with ancient imperial Rome, must be exalted 
like the other. This definition of Chalcedon was the subject of a pro- 
test by the papal legate as far back as the Council itself. Leo I re- 
fused to accept it as in conformity with law, and his successors also 
argued against this decision. On this basis the canonists of the Mid- 
dle Ages entirely ignored the Chalcedonian canon and the 36th rule 
of the Trullan Council (692), in which the decision of the Second 
and Fourth Ecumenical Councils about the privileges of the Popes 
and the Byzantine Patriarchs was renewed, and at the same time they 
repeated the very reason for the Chalcedonian definition, namely, that 
Constantinople was equal with Rome in civil and political respects 
and must’ be exalted “also (nec non) in church matters like the 
other.” But to protest against the canons and to ignore them does 
not mean necessarily to weaken them and to prove the lawfulness 
of the papal pretensions. This was realized by Gratian, and later, 
in order to reconcile ancient church decrees with the idea of papal 
supremacy, he chose the bolder path of resorting to falsification. 
His fake consists in the fact that in citing the 36th rule of the Trul- 
lan Council he permits himself to substitute in the Latin text of 
that rule for the expression “nec non (and in)” the words “non ta- 
men (however not)”. But this distortion of the text completely per- 
verts the sense of the Trullan canon. The Fathers of the Council car- 
ried the resolution that Constantinople, as a capital, must be exalt- 
ed. And in (nec non) church matters is like Rome. But as Gratian 
present the question the meaning of the Trullan definition is that, 
though Constantinople equals Rome in civil and political respects, 
she is not however (non tamen) similarly exalted in church mat- 
ters. 


A closer relation to patristic literature is to be found in the 
large-scale fraud perpetrated in the middle of the XIIIth century, 
in the Thesaurus of Cyril. The compiler of the collection is un- 
known. We may only suppose that he belonged to the Dominican 
Order. The purpose of the collection is to prove that patristic lite- 
rature presents evidence, which is prolific, continuous and clear, as 
to the supreme authority of the bishops of Rome. The collection 
gives many examples of such evidence under the names of both the 
Cyrils, of Alexandria and of Jerusalem, St. John Chrysostom and 
pseudo-Maximus. This new fake was received in Rome with the 
greatest delight. Urban IV at once made practical use of it and 
over-loaded with extracts from non-existant works of the ancient 
fathers his epistle to the Byzantine Emperor Michael Palaeologus. 
However in the East they did not submit to all this mystification. 
There it had long been known that it had become a habit in Rome 
to justify one’s own pretensions with contrivances of every descrip- 
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tion. But in the West copies of the collection of the pseudo-Cyril 
spread rapidly and won considerable trust. 


From the canonists the idea of papism passed to the theolo- 
gians. The authority of the church canons themselves rests on the 
dogmatic teaching of Christianity. But the theologians delayed to 
proceed with the recognition of the dogmatic coherence of the papal 
idea. The so-called scholastic theology had already in the XIth cen- 
tury blossomed forth in France, Germany and England. But amid 
all the prominent figures of this school of theological learning until 
the middle of the XIIIth century there was not one theologian who 
could be called a papal theologian. None of the following (Anselm 
of Canterbury, Peter Lombard, Bernard of Clervaux, Raymond, 
Albertus Magnus) wrote a special treatise on papal authority. The 
book of Professor Langen. “The Vatican Dogma”, is particularly 
convincing in this respect. Here all the material, which the scholas- 
tic literature alone can give on the question of papism, is brought 
together and investigated... 


It appears that the way the theologians of the Middle Ages 
understood those places in the Bible, which are generally put for- 
ward in support of the papal dogma, can only testify to the conflict 
between the new papal theories and the ancient revelation given to 
the Church. The words of Christ: “Tell it unto the church” (Mat- 
thew XVIII, 17) for the same theologians served as a classical exam- 
ple where they found the idea clearly expressed that the authority 
of a Council is higher than that of a Pope. Equally the idea of the 
Church for the theologians of the Middle Age was far from being 
identical with the idea of papism. The solemn promises of the 
presence of the Holy Spirit in the Church, of its invincibility before 
the gates of hell and its perseverance in righteousness are related to 
the whole body of the faithful in association with one another and 
not only to the hierarchy (still less the Pope alone). If Thomas 
Aquinas (1274) appears to be the defender of papism, this can be 
explained by the fact that the authentic tradition of the Church was 
unknown to him. He was acquainted with the works of the Fathers 
only through the collection made by Gratian and by the pseudo 
Cyril sent to him by Pope Urban IV (XIIIth century). As we have 
seen this system of forgeries has misled even the most learned Ro- 
man Catholic theologians. Papism brings untold harm to the work 
of the Church of Christ on earth and generally speaking to the build- 
ing up of our salvation. First of all it has brought a division into 
the unity of the Universal Church of Christ. The ambition of the 
Roman popes has torn away the Western Church from the Univer- 
sal Church. After this falling away (1054) the Western Church has 
been shaken by one thing after another, such as Lutheranism and 
Anglicanism, not to speak of a great number of sects (such as the 
Albigenses, Waldensians and Jansenists) created precisely by pap- 
ism. 
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But it could not be otherwise, for the consciousness of faith 
among the church people was unable to accept the anti-Christian 
teaching about the supremacy of the popes in the Church. 


The violation of the principle of the ‘soborny’ (Catholic) go- 
vernment of the Church transformed it from a divine-human or- 
ganism into a purely earthly, political organization, a monarchy 
with a ‘pope-king’ at its head. 


The Roman Curia in the pursuit of its ambitious designs 
steered the ark of the Latin Church into an element completely fo- 
reign to it. 


The great Father and teacher of the Western Church, St. 
Augustine, dreamt of the Church as the City of God, but it ended 
up in a militant body with a pope-king at its head, conducting bloody 
wars for the subjugation of various peoples, in particular of the Or- 
thodox Slavs. 


Not Christ with His Holy Apostles, not the saving grace of 
the Holy Spirit is what the Roman popes need but armies and money. 
For the sake of this money we know that the popes embarked upon 
various commercial enterprises and speculations. For example, their 
speculations in alum are well known, and during times of famine in 
the buying and selling of bread. 


Commercial activity is forbidden by the Gospel and canonical 
rules. (Sixth rule Greg. Nys; 19th rule Carph. Council; 15th rule 
Vilth Ecum. Council; Ap. 44; 17th rule First Ecum. Council; 10th 
rule Sixth Ecum. Council; 21st rule Carph. Council), but the law 
is not written for popes. 


From church history it is known that generally speaking 
many of the popes by their life resembled the pagans more than they 
did Christians. They are sober realistic politicians, but not high 
priests in the biblical sense of this exalted ecclesiastical order. 


From this we may understand that decline of papal authority, 
which has been noticed and is still to be noticed in the hearts of 
many millions of faithful Roman Catholics and in generally speak- 
ing, of Christians. In the decay of papal authority is concealed the 
colossal weakness of the ultramontane party in the Roman Catholic 
Church. 


With the object of exalting and strengthening papal autho- 
rity the Roman Cura ventured to allow the use of an incredible 
method from the dogmatic-canonical point of view. At the Vatican 
Council (1870) under the pressure of the Roman Curia the dogma 
about the: Infallibility of the Pope was accepted. 


Without exaggeration one can say that the whole Christian 
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world gasped with astonishment when it heard of the promulgation 
of such a sweeping “dogma”-forgive the word! 


In all fairness one must note that the honour and reputation 
of the rank and file of the faithful Roman-Latin masses of the people 
were sustained at the Vatican Council by the fact that very many, 
and indeed the most prominent and learned members of the Coun- 
cil, protested against the declaration of the “dogma” of Infallibility. 
A most eminent German scholar of that time, Dollinger, published 
a letter in the “Augsburg General Newspaper” of 21 January, 1870, 
in which he wrote that, “in the future 180 million people, under 
the threat of expulsion from the Church, the loss of the Sacraments, 
and the threat of eternal damnation, will be obliged to believe and 
to profess what they did not believe and what the Church did not 
teach.” 


Among the leaders of the opposition the Cardinals Rauscher 
of Vienna, Schwarzenberg, Archbishop of Prague, Mathieu of Besan- 
con, Prince-Bishop Forster of Breslau, Archbishops Scherr of Mu- 
nich, Melchers of Cologne, Darbois of Paris, Bishops Ketteler of 
Meinz, Kefele of Rottenburg, Dupanloup of Orleans and others were 
prominent. 


In spite of the protests of the opposition the Vatican Council 
on 13 June, 1870, under pressure from the Roman Curia, with the 
help of the Jesuits and with a majority vote (451) proclaimed the 
dogma of the Infallibility of the Pope ex cathedra, 62 votes were for 
the conditional acceptance of the dogma and 88 voted against it. 


But the meaning of the decisions of the Sixth and Seventh 
General Councils is clear: for every introduction of new dogma into 
the Christian faith-anathema! Consequently Pius IX, the creator 
of the new dogma about the infallibility of the Pope and his suc- 
cessors, among them the present Pius XII, are subject to expulsion 
as violators of the resolutions of those Sacred Ecumenical Councils, 
the Sixth and Seventh, which safeguard that orthodox faith which is 
inherited by the Orthodox Catholic Church from the Holy Apostles, 
who according to the expression used by the General Council are 
“the mouthpiece of the Holy Spirit”. 


And if these popes ignore this prohibition of these Ecumenical 
Councils, so all the popes, including Pius XII come under the Coun- 
cil’s anathema. 


In order to conceal to some extent from the consciousness 
of their faithful flock this obvious opposition to and disregard for 
the rules of the Ecumenical Councils ultramontanism invented a 
theory about the development of dogma, the essence of which con- 
sists in the affirmaton that with the new dogmas of catholicism, 
nothing new is in fact brought into the Church’s faith, but that we 
only have the clarification of truths already held from the begin- 
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ning by the faithful. The vitality of Christianity expresses itself in 
this development of beliefs. Where the development of dogmatic 
teaching has stopped, where the system of belief is in a set form, 
then there is no life but stagnation, inertia and rigidity. 


Dr. Newman, who published in 1845 his “Essay on the Deve- 
lopment of Christian Dogmas”, was perhaps the first to show that 
the principle of development was the mainspring of catholicism. 
The theory of Newman won the approval of Roman Catholic theolo- 
gains. Subsequently it was also defended by V. S. Soloviev. 


However it is essential to remember that Christianity has 
proclaimed to us the divine truths, which are consequently absolute 
and forever unchangeable, and not subject to corrections, additions 
and improvements. If this is so then Christian teaching must be as 
it was in ‘the beginning and in all succeeding ages completely in- 
dentical in its content. And it is inconceivable that the Church to 
which for this purpose is given “the form of sound words” (II Tim: 
I, 13) so that it may be “the pillar and ground of the truth” 
(I Tim: III, 15) should preach the faith to some centuries and gene- 
rations with one degree of fulness and to other generations with 
another. In the XVIIIth centry the Eastern Patriarchs wrote a- 
bout this: “Our dogmas and the teaching of our Eastern Church 
have long from early times been investigated, correctly and right- 
eously defined and affirmed by the Sacred Ecumenical Councils: 
to add to them or to take away from them anything whatever is 
forbidden.” 


In the Circular Epistle of the Eastern Patriarchs, the faith- 
fulness to the traditions of the Orthodox Catholic Church is still 
more vividly affirmed: “And we will pass on the Holy Faith to the 
succeeding generations as we have received it, without any changes, 
that they too, as we, may blamelessly and without reproach speak of 
the faith of their fathers.” 


The Orthodox consciousness of the faith allows for progress 
in Christianity. And this must be understood not in the appearance 
of any new dogmas, but in a much deeper and wider understanding 
of this or that dogmatic truth. 


And this ‘deep understanding’ of dogma from the Orthodox 
point of view must always be verified by the well known canon of 
Vincent of Lerins: “Id teneamus, quod semper, quod, ubique, quod 
ab omnibus creditum est”. 


The dogma of the Infallibility of the pope has never been 
recognized as a dogma anywhere or by anybody. Even in the very 
core of the Roman Catholic Church itself it called forth such a reac- 
tion that it served as a stimulus for the formation of the Old Catho- 
lic body and elicited a number of protests: (a) from the professors 
of Munich, Breslau and Munster Universities, (b) from a gathering 
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in the town of Konigswinter (14 August 1870), and (c) from Switz- 
erland, France, Austria, Spain and even Italy. Such a universal and 
unanimous protest against the new dogma is not at all astonishing. 


Firstly, the whole history of papism cries out against the 
teaching of the infallibility of popes. 


1. History witnesses to the fact that the popes often 
wavered in their faith, at one time showing, as regards the 
dogmas of the Church, unsteadiness and vagueness of conviction, 
at another time protecting heretics, at still another time simply ad- 
hering to an heretical trend of thought. Montanus, who was con- 
demned in the East, found sanctuary in Rome and proclaimed a 
‘ather full of inspiration and received a grammata. This gram- 
mata of peace was taken away after it was discovered that it was 
wrong to give him such a document. Later, in Rome, another such 
incident was permitted to take place in the case of Pelagianism. 
They were instrumental in turning Pope Zosimus (V Cent.) to 
their side. Liberius I (IV Cent.), exiled, bought his freedom by 
signing the doctrine of the synod held in Sirmium (357), in which 
he acceded to this heretical proclamation. 


There were even cases where the same pope on the same 
subject expressed opinions diametrically opposed to one another. 
The example of the disagreement regarding the epoch of the “Three 
Chapters”, i.e., Theodore and the writings were condemned by the 
Vth Ecum. Council (553), the “Theopaschite” formula approved, 
and Origen once more recognized a heretic. Pope Vigilius (537-555) 
refused to be a partaker of these decisions and his instability was 
evidently manifested in that a year later he acceded to the decisions 
of the Council. 


Not less instructive in this respect is the doctrine of the Im- 
maculate Conception of the Holy Virgin (Immaculata Conceptio). 
Pius IX proclaimed this teaching as a dogma (1854). Before this 
the popes had argued on different lines. Some approved this teach- 
ing, others denounced it. For example, Boniface VIII (XIVth Cent.) 
said: “The Immaculate Conception is an absurdity.” And if the popes 
themselves fell into heresy, permitted deception and published con- 
tradictory bulls, it is clear that they could not be infallible. 


2. We are still more convinced on this point when examining 
the life of the popes. Pope Marcellinus (296-304) brought a pagan 
sacrifice to Jupiter and burned incense before all the gods, which- 
ever were pointed out to him. 


Pope Damasus I (366-384), with a crowd of his followers, 
burst into a church called Liberia (now Santa Maria) and killed 
up to 160 people, supporters of Ursinus, with whom he fought for 
the Roman cathedra. 


In the times of Anastasius (398-402) the Roman Church was 
governed by women, two courtesans-Melanie and Marcella. 
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Vigilius (VIth century) for the murder of a boy underwent 
flogging. 

The Pope Savinian (VIIth century) was killed by the people 
during a famine because of his speculations in bread. 

Pope Agathon (VIIth century) excommunicated for heresy 
Pope Honorius (VIIth century), but died himself from venereal 
disease. 


The Patriarchs of Constantinople, Alexandria and Antioch 
forbade marriages between closely related persons, but Pope Ser- 
gius (687-701) blessed such marriages. 

One could mention some dozens of popes (for example, Alex- 
ander VI, Borgia), the life and conduct of whom amazes one by 
the monstrosity of their moral corruption and who provide vivid 
historical examples refuting the dogma of the Infallibility of the 
Pope. But we limit ourselves to such examples as the foregoing. 
In this instance there is the very remarkable verdict on popes by 
the renowned Catholic scholar, Cardinal Baronius: “Never did 
discords, civil wars, persecutions of the heathen, the hunting out 
of heretics and schismatics cause so much suffering to the Church 
as fell to it during the time of the monsters who captured the throne 
of Christ by means of simony and murders. The Lateran Palace was 
turned into a loathsome drinking-den.” These are the words of a 
Roman scholar, not an Orthodox Catholic person. 


The dogma of the Infallibility of the Pope appears in a sense 
to be the apogee of papism. It came as the logical conclusion of a 
struggle or many centuries by the popes for supremacy in the 
Church. And as the popes strove also for secular power this thirst 
for political power was strengthened after the Vatican Council. 
From this we see that from 1870 till today the popes participate in 
the liveliest and most spontaneous way in the international politic- 
al life of the people. The concern, as it seems, for the triumph in 
the world of the Roman Catholic faith appears in reality to be for 
the “Vatican prisoners” (from 1870-1929) a mere smokescreen or 
else a weapon in the struggle for the realization of their internation- 
al political schemes. 

During this epoch only the Eastern Orthodox Catholic Church 
stood like a granite rock, inaccessible to the Pope’s autocracy. A 
wonderful thing! 

Of all the peoples of that day, including the Slavs, only those 
peoples who professed Orthodoxy and did not submit to spiritual 
‘spoon-feeding’ by the Popes, retained their political independence. 

The history of Byzantium and the Southern Slavs is a splen- 
did illustration of the above-mentioned fact. Orthodoxy, especial- 
ly for the Slavs, appears in the role of a national rallying-point. 


The history of papism is to a great extent steeped in the strug- 
gle against the Slav Orthodox national churches. 


(to be continued) 
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FOR LENT 


The Editorial Board extends to the readers of One Church best 
wishes for fruitful spiritual exercise during the solemn days 
of the Holy and Great Quadragesima. We urge all to give heed 
to the words of our Redeemer to be ever vigilant in the ef- 
forts for the salvation of the immortal soul. May the antici- 
pation for the coming joys of the Holy Resurrection be ever 
in your hearts. 


From “My Life in Christ” by Father John of Kronstad 


A priest is the servant of God, invested with His authority 
and power (in the Sacrament of Penance); the blessing of the priest 
is the power of the Cross. 


With sincere Christians prayer is continual, because we con- 
tinually sin; gratitude is perpetual, because every day, every mo- 
ment we receive fresh mercies from God, besides the old mercies 
which are numberless. Praise is also perpetual, because we per- 
petually see the glory of our God’s works in ourselves and in the 
world, especially the glory of His infinite love to us. 


“He that eateth My flesh and drinketh My blood dwelleth in 
Me and I in him.” (St. John 6:56.) As an infant carried in its moth- 
er’s bosom lives wholly by her, so also the Christian communicating 
of the Body and Blood of Clirist dwells in Christ, like an infant in 
its mother’s bosom, and lives wholly by Christ. “As I live by the 
Father, so he that eateth Me, even he shall live by Me.” (St. John 
6:57.) In what, then, do you trust besides your Christ, communicant 
of God’s Mysteries, and especially you who are a priest? To what 
do you cleave? In what do you seek your life? Is it in money, which 
made Judas hang himself? Is it in food and drink? But your in- 
corruptible food is the Body of Christ, of which you so often par- 
take. “Whom have I in heaven but Thee? and there is none on 
earth that I desire in comparison of Thee... God is the strength of 
my heart, and my portion for ever.” (Psalm 73:25, 26.) 


When praying, we must pronounce each word from the 
heart with the same power that is contained in each one of them, 
just as medicines are usually taken with a curative power corres- 
ponding to each of them, and bestowed upon them by the Creator. 
If we leave out the power or the essence of the medicine then it 
will not take effect, but will only set our teeth on edge; likewise, 
if during prayer we pronounce the words, disregarding their power, 
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without feeling in our heart their truth, we shall not derive any 
benefit from the prayer, because true, fruitful prayer must be in 
spirit and in truth. The words of the prayer correspond to the 
component parts and the different ingredients of the medicine, each 
of them having its own power and forming together a curative 
dose for the body. In the same way as chemists preserve the power 
of the aromatic medicinal ingredients, keeping them firmly stop- 
pered in glass or other vessels, so we must firmly preserve the pow- 
er of each word in our heart as in a vessel, and not pronounce it 
otherwise than with a power corresponding to it. 


When praying, we must represent to ourselves the whole of 
creation as nothing before God, and God alone as everything, con- 
taining everything as a drop of water, existing, moving in every- 
thing, and vivifying everything. 

Prayer is a golden link connecting the Christian man, the 
wanderer and the stranger upon earth, with the spiritual world of 
which he is a member, and, above all, with God the Source of life. 
The soul came forth from God, and to God may it ever ascend 
through prayer. There is great benefit from prayer to those who 
pray: it gives rest to the soul and the bady; it gives rest not only 
to the soul of him who prays “I will give you rest” (St. Matt. 11:28) 
but also to the souls of our departed forefathers, to our fathers and 
brothers. See how important prayer is! 


The prayer of a priest for men has great power with God, 
if only the priest calls upon the Lord with his whole heart, with 
faith and love. God grant that there may be more priests who would 
pray to God with an ardent spirit, for who should pray to the Lord 
for His sheep with such power, if not the priest, who has received 
grace and authority to do so from God Himself? 


HOW TO PRAY 


Wy had better face the fact that if we are to pray, we have to 
take the time. That comes first. It is not that we are to spend 
long hours in pious attitudes and in contemplation when we should 
be working or attending to our duties. (God doesn’t want us to 
evade or neglect our normal life and its obligations.) But usually 
we take time enough in the morning to have breakfast. And to be- 
gin the day without taking time for a word of greeting, a good- 
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morning, as it were, and a ‘thank you’ to the Giver of the day, is 
at least a spiritual discourtesy—to say nothing more. It may be 
that we are dreading the day that is ahead because of some circum- 
stance that it will probably contain. But the very worst that can 
happen can be lived with, if we take the time to say to Him, “Id 
like your company today.” As a matter of fact, I shall need your 
help.” There are a good many things that we might be inclined to 
do, things that could possibly make it a most difficult day which 
we will find ourselves actively avoiding, if we recognize that we 
have this kind of company standing beside us. To ask for it, and 
to expect it, is our surest protection and our best direction. 


Then it is necessary to take time during the day. Do not an- 
swer that this is impossible. We can take single moments when just 
in a flash we can ask, “How am I doing?” Or in an emergency we 
can open wide the windows and doors of mind and heart and say, 
“Well, this is where I need you.” Or with a sheet of paper before 
us, while we still give the impression of being physically busy, we 
can take ten seconds and wait expectantly. 


As many of us are busy with our work, we think best and 
we pray best when our hands are busy; and it is not a discourtesy 
to talk with God while we are busy with the tasks of the day. 


Take time at night. We ought not permit those late even- 
ing programs that flicker across the television screen be the final 
impressions that occupy our conscious minds before we go to bed. 
The last thing with which our minds are occupied before we go 
to sleep has a tremendous influence during the unconscious hours. 
The mind is not inactive while we sleep. Therefore, if possible, the 
last thing that is in our minds when the light is turned out, and 
we have settled down, should be a word of gratitude and an ask- 
ing for forgiveness. This does not mean a churning over of the 
events of the day; rather it means saying, “Here is the day I want 
you to take it; use the good in it; forgive me for the wrong in it; 
and perhaps tomorrow you and I can do a little better.” And it is 
as if we have opened the door through which God Himself will enter 
while we are asleep and lay His hand upon us. 


When we bring ourselves, as we should at least once a day, 
for some portion of unbroken time into the presence of God, we 
begin by being quiet before Him. We let. go the strain of life, and 
we wait. Then in that quiet we ask the most important thing— 
we ask His help to enable us to become His kind of person. We ask 
that we might be enabled to do what really would please Him the 
most—and we forget ourselves. That is as it should be, for it is 
far better that life should gather around Him than around us. Im- 
mediately we find that when we ask Him to help us to become His 
kind of person, we know that we need forgiveness, because there 
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have been those unkind words; that shortness of temper; that 
unwillingness to be concerned about some one else; perhaps some 
sin of the flesh to which we have succumbed; some streak of mean- 
ness or dishonesty that came to the surface. This is not to be a 
period of maudlin upbraiding of ourselves or a rehashing in mind 
of all the things we have done amiss. We can be specific about the 
painful things, but stop dallying, and then ask for forgiveness. And 
that means swallowing our pride, for it is not easy to ask for for- 
giveness. 


And then immediately we reach out beyond ourselves. If 
we speak of others, let us name them. We speak of causes, and of 
our world and its problems, and we pray both for Americans and 
for the Russians because we are both His children. 


If we have specific individual needs, let them be mentioned. 
There is nothing that we really need in the light of our Christian 
judgment and of our Christian concern which cannot be mentioned 
before Him. 


We pray with expectancy, not doubtingly, but expectantly, 
for we know that He is able to do far beyond what we ask or think. 
And God will find a way, in spite of all our limitations, to answer 
our prayers as is best for us. 


In our lives there should be no contradiction between our 
words and our deeds, for we pray also by what we do and by how 
we act. It does no good for us ask to be God’s kind of people and 
then, hoping that He does not notice, try to slip out from under, 
and resume the old ways. 


Always remember that the Christian life cannot be lived with- 
out prayer. G. S. 


INTERCESSION 


OW is it that the Saints in heaven can hear the voices of men 

on earth? How can the awkward, stumbling words of deceit- 
ful men disturb the Blessed? There is a vast space-time complex, 
called the universe, between heaven and earth. Heaven is one reality 
and earth another. 


These are questions that are asked of the Christian com- 
munity concerning Intercession. (There are others, also, but we 
are concerned here specifically with the single problem of how it 


104 














is possible that heaven and earth can even communicate.) These 
questions can be answered with reasonable satisfaction: firstly, what 
does death of the body have over the soul? And does not the Sacrifice 
on Calvary mean the reconciliation of the mortal and the immortal, 
time and eternity? And secondly, what is heaven? It certainly is not, 
according to Christian tradition, a place. Heaven is not a place with 
a locality determined by physical boundries, it is a state of being. 
Heaven is not a place in space and time, but a type of existence 
in eternity. 


Thus, it is absurd to ask “how is it that the Saints in that 
place far-far away can hear the words of men down here on earth?” 
This merely betrays the objectors ignorance of the nature of heav- 
en and spiritual reality. Those in heaven do not see with the limit- 
ed eye, hear with the limited ear, or speak with the limited tongue, 
since they are not as we are. They are bodiless spirits until the 
Judgement Day. 


I doubt whether even we mortals on earth are incarcerated 
by the body. We have a soul capable of “selftranscendence”. This 
unusual power is our ability to rise by prayer and contemplation 
beyond Nature to the spiritual world, above the common state of 
affairs and to contact non-material things and to speak with the 
Angels even as our Blessed Mother did. The human spirit knows 
no real barriers. The body may limit our activities but it cannot 
destroy them. 


“Nonsense”, someone might remark, “what evidence do you 
have from the Holy Scriptures for this fantastic doctrine?” Is it 
not true that Moses went up into the mountain to pray for the suc- 
cess of his people against the Amalekites and whenever he lifted his 
arms to pray for the Isrealites they were victorious and when he 
stopped Amalek conquered? Now, if Moses exercized such power 
while on earth is it reasonable to assume that he is no longer in- 
fluential in heaven with God? Has he forgotten us? Has he forgot- 
ten to love us now? There are many such illustrations in the Scrip- 
tures. 


Can the death of the body obliterate the soul’s love, memo- 
ries, and desires? Indeed, God would be cruel if death of the body 
cuts our beloved friends and family from us. This would be cruel, 
but God is just and merciful. And surely, the love they bore us is 
intensified in heaven where there is nothing but love. As long as 
men live on earth the Saints (all in heaven are Saints) will not 
forget us, they cannot, because the Church is one and love unifies, 
and unity brings love. 


M. Azkoul 








THE VENEKATION OF SAINTS 


OLY people or Saints are chosen persons through whom God 
manifested in an exceptional way His power, grace and 
glory. 


In the Old Testament, Israel (nation) was the ‘chosen people.’ 
Noah, Abraham, Jacob, Joseph (to mention a few) were the chosen 
men of God. 


In the New Testament, the term ‘saint’ was used for all the 
faithful people in the Church. However, already in the 2nd century 
after Christ, it was restricted to those who distinguished themselves 
by their piety and the grace of God. Later on, it was been applied 
to great hermits, who spent their lives in desert lands in fasting 
and prayer, and to the most prominent bishops and teachers of the 
Church, who, by the grace of God led an exemplary life in this world 
and who performed miraculous deeds. In the course of time, “saint” 
also become an honorary title of bishops living or dead. 


Martyrs are Saints who suffered and died for the Christian 
Faith. Martyr is a Greek word, meaning ‘witness.’ Among the an- 
cient Greeks and Romans, the state law required that the testimony 
of a slave witness in the court was valid only if it was extorted from 
him by torture. Since the persecuted Christians suffered similar 
tortures as slaves when appearing as witnesses in the court, they 
were called ‘witnesses,’ ‘confessors’ (which is in Greek martyr), and 
their confession of faith in blood was called martyrdom. 


The Church teaches that those who died as Christians still 
live a spiritual life in heaven, they are still active fellow-members 
of the Church. “God is not a God of dead people, but of living, for 
all live in Him” (Lk 20:38), Jesus Christ said. Accordingly, the 
Church membership consists both of those who still live on earth 
(the ‘militant Church’), and of those who lived and died in Christ 
(the ‘triumphant Church’). All the true Christians upon earth and 
all the Saints in heaven are “one body and one spirit” (Eph. 4:4). 
We live together with those who died in Christ in the same house 
of the heavenly Father (called ‘Church’), only we live in different 
parts of that house. We live in the earthly part, and the Saints live 
in the heavenly part. 


Every day of the year is dedicated to the commemoration of 
one or more Saints. We commemorate not the days of their births 
but the days of their deaths, the days when they passed from the 
earthly life into the heavenly life, the eternal life. In the Orthodox 
Church, the death of a Saint is celebrated not with sorrow but with 
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joy and gladness, because his death is regarded as his birth into 
heavenly life. We should always bear in our minds that the Saints 
are not dead, they are living. 


When we venerate the Saints, we glorify them because they 
achieved eternal life through their personal effort combined with 
the God-given spiritual gift called ‘Grace.’ In Church hymns, in 
which we glorify Saints, we actually praise and glorify God because 
He manifested His mercy and His unlimited goodness in the lives 
of these men. 


When we venerate Saints, we come into personal commu- 
nion with them: we foster Christian fellowship with them. With 
their truly Christian life, the Saints have set an example for us. 
They were humble, patient, merciful, gentle, pious, courageous, for- 
giving, self sacrificing, and full of faith, hope and love. They fasted, 
they prayed, they unceasingly looked to God and they died with the 
firm belief in the Resurrection and life eternal. They lived in this 
world, but they were not of this world. It is sad to admit that we 
are different, we are of this world. We still cherish in our hearts 
envy, malice, hate, pride, condemnation of others; we are vindica- 
tive, and we prefer wordly amusements to the real spiritual life. 
We need help in our personal reformation. The lives and deeds of 
the Saints give us inspiration, encouragement; we are strenghtened 
in our faith, and we hope that God will be merciful to us as He was 
to them, that we may imitate them in our lives. When we pray to 
the Saints, we commend ourselves to their prayers, we ask them to 
intercede for us, which means to pray for us to God in our behalf. 
‘Intercession’ means prayer in behalf of others. 


Jesus Christ interceded, or prayed, for His Disciples. He said, 
“TI will pray the Father for you” (Jn 16:27). To St. Peter He said, 
“I have prayed that your own faith may not fail” (Lk 22:32). In 
His great intercessory prayer, Jesus Christ said, “I pray for them 
(Disciples) ... I pray not that Thou (God) wilt take them out of 
the world, but that Thou wilt keep them from the Evil One; Nor do 
I pray for them alone, but for all who believe in Me by their spoken 
word” (Jn 17:9, 15, 20). 


As God’s eyes are constantly looking upon the earth, so also 
the eyes of the Saints are turned in the same direction. God is al- 
ways willing to help us, so are the Saints. In their earthly lives, the 
saints joyously helped others, would they stop to do it now? They 
see our spiritual needs, they hear all those who call upon them. 


For the Protestants, who do not venerate Saints, Heaven is 
a pretty lonely place. For us, Orthodox people, Heaven is full of our 
friends, who are eager to communicate with us, to help us when 
we need help. Protestants say, “Why should we ask the prayers of 
the Saints for ourselves? We pray to God Himself.” But they con- 
tradict themselves, for why do they ask their ministers to pray for 
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them? Why do they go to churches to pray for each other? If we 
seek company of one another here on earth in prayer, why avoid 
the company of the Saints? 


As by telephone and radio we communicate with others long 
distances away, so by prayer we do communicate with the spiritual 
world. 


God and the Saints hear us during our prayers as we hear 
each other when talking among ourselves. 


One day, “Jesus took Peter, James and his brother John, 
and led them up a hill by themselves. In their presence He was 
transfigured. His face shone like the sun, and His clothes turned 
white as light. There appeared to them Moses and Elijah, who con- 
versed with Jesus” (Mt. 17:1-3). Both Moses and Elijah departed 
from the earth into heaven many centuries ago, yet Jesus Christ 
communicated with them as we do now among ourselves. Jesus 
Christ gave us an example that we should also communicate with 
the departed Saints. St. James the Apostle wrote that “prayers of 
the righteous have a powerful effect” (Jas 5:16). 


It should be understood that the Saints mediate between us 
and God only by intercessions, by praying for us, but they cannot 
save us. Jesus Christ alone is the Only Saviour. Accordingly, there 
is a great difference between our prayers directed to the Saints and 
our prayers directed to God. To the Saints we say, “Pray for us, 
O Saints”; and to God we say, “Have mercy upon us, O God.” 


In the Holy Liturgy, worshippers and Saints jointly raise 
their prayers to God, praise Him, thank Him, and glorify Him. 


Very Rev. M. Popovich 


ORTHODOXY c the Home * 


HE Orthodox Catholic family honors the Christian Traditions 

by observing in reverence whatever Christian antiquity has 
entrusted to us either as instructions of Christ Himself or as prac- 
tices of the Apostles, their successors, the Holy Fathers, the Martyrs 
and Saints of the Church. Among these observances one may count 
as important and highly significant and valuable for the edifica- 
tion of the Christian family the following: 


* This article written by the Bishop of the Greek “Western States Diocese” 
describes some customs which are peculiarly Greek. 
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1) Scripture and Religious Book Reading. 


The Holy Bible is recognized by the Church as the written 
part of Christian Tradition. It contains the word of God. It is the 
source of religious truth and the unmistakable guide to Christian 
life. Holy Tradition as it is formed in the experience of the Church 
of Christ, in the Liturgical sources of Christian Spirituality, in the 
method of interpreting the Bible, in the Church laws, in the objects 
of Religious art, the lives of the Saints, the writings of the Holy 
Fathers, is also a venerable guide to Christian faith and life, equal 
in value and authority with written Tradition, the Bible itself. The 
Bible and Religious books of devotional character, recognized by 
the Church as Orthodox and conducive to piety are highly recom- 
mended to be read and kept in the Orthodox home for study and 
guidance. Consulting the Parish Priest for reading and buying books 
is recommended, for sometimes people in their innocence and piety 
may become victims of heretical and atheistic propaganda. 


2) Attending Church Services. 


Every Sunday the Orthodox family observes the day of the 
Lord commemorating His Resurrection and triumph over death. 
Usual preparation takes place Saturday night when all social af- 
fairs are avoided so that parents and children may go to Church to- 
gether in the morning to worship the Lord in the Sacrament of 
Holy Communion. They are there on time, not just at any moment 
of the Divine Liturgy. They are in Church at the Beginning to hear 
the Doxology and the opening words of the Liturgy “Blessed is the 
Kingdom of the Father, and of the Son, and of the Holy Spirit.” 
Upon entering Church they bow their heads in reverence before God 
and cross themselves as a sign that they are followers of the cru- 
cified Lord, Jesus Christ. They light candles, venerate the Icons of 
the Saints and take their seat. 


In Church no one talks, for Church is the place where God 
speaks and His children listen carefully. God speaks through the 
service, the Scripture readings, the sermon, the Icons, the Sacrament 
itself through which the gift of God is given to all the Faithful, the 
Orthodox people attending. This gift is the saving Grace of the Holy 
Spirit which overshadows all present, united in prayer in faith, love 
and hope. 


Only in Church is this gift imparted. Only in togetherness 
of prayer is the Body of the Church formed mysteriously and Christ 
the head of the Body enlivens the faithful, the members of His 
Body, by the Grace of the Holy Spirit. He feeds them with the Sac- 
rament and strengthens the bond of their unity so that they may be 
inheritors of His Kingdom. For this reason the Fathers of the 
Church emphasize the importance of Church attendance. 
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Those who neglect this duty commit a mortal sin. They miss 
happy opportunities to be with Christ and contribute with their par- 
ticipation, according to their power, to the salvation of the worship- 
pers and receive from them in return spiritual courage and strength 
for the work of their salvation. Prayer in togetherness by the living 
and dead participating before the Altar of Christ, where His Body 
and blood are offered “for the remission of sins” by the priest on 
behalf of all, is prayer of salvation. Private prayers and devotions 
are prayers of enlightenment and guidance and must culminate in 
common prayer with the other Faithful in Church at the Service 
of Holy Communion. Therefore, it is a sacred duty of the Orthodox 
family to attend the Sunday Liturgy avoiding all other engagements 
and work. The excuse one hears from some people, here and there, 
that they prefer to pray alone is not simply an excuse but, more 
than this, hypocricy. For, in fact, they do not pray. Those who 
pray alone feel very deeply the need of praying in Church with 
others. 


3) Contributing for the Work of the Church 


It is the privilege and duty of all Christians to participate in 
the work of the Church both as contributors and workers for the 
spread of the Kingdom of God. Church dues in every Parish, and 
other offerings, are given gladly, for those who give for the work 
of Christ must do it whole-heartedly and joyfully. For the general 
needs and the missionary undertakings of the whole Orthodox 
Church for its institutions and movements to enlighten the faithful, 
for her administrational requirements, for religious education and 
publications, all Orthodox families should contribute, be it from 
their abundance or want. Each one’s yearly offerings for Ortho- 
doxy should be analogous to his earnings and always beyond the 
prescribed minimum. Treasures of earthly value are temporal, 
while sustaining the Church for the continuation of the saving mis- 
sion of Christ may win eternity and salvation for us all. 


4) Private Home Devotions. 


In every Home the Christian family dedicates a little corner, 
usually in the Bedroom, for the family sanctuary. There one may 
see the Icon of Christ, of Virgin Mother, of the Patron Saint, the 
Holy Cross, the prayer Book, the Gospel, the marital crowns, dried 
flowers of Good Friday, Holy Water of Theophany, the seal of the 
Eucharistic Bread and the censer. In this place the family is united 
in prayer led by the parents, who read from the prayer book, from 
the Bible and offer incense. There young and old kneel or stand 
in prayer, before the Icons of the Saints with the vigil light burning 
as a symbol of Sacrifice and of their faith’s warmth and vitality. 
Incense is offered once a day. Over every bed there is a cross or the 
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Icon of the Virgin Theotokos holding the Infant Christ or the Icon 
of each one’s Patron Saint. 


All religious objects which one may see in an Orthodox family 
sanctuary are not just articles of decoration. They are symbols of- 
fering aid in devotional concentration. They are not objects of 
idolatrous superstition. In the eyes of the unbeliever they seem ri- 
diculous. But in the eyes of the faithful they are vehicles of grace, 
treasures of blessing and means for spiritual concentration and up- 
lifting. They do not represent mere religious art. For every reli- 
gious picture is not an Icon. 


The Holy Icons bear their own artistic characteristics. They 
depict the spirit and virtue rather than the body of the Saint. For 
this reason statues are not in use in the Orthodox Church or in 
Orthodox family sanctuaries. 


Pictures of Christ with the Sacred Heart and all other pro- 
ductions of Roman piety are not used, nor recommended by the 
Orthodox Church. One is really at a loss trying to find a Theolo- 
gical explanation of these pictures of Christ decorated with His 
Heart. For Christ is worshipped not partially but wholly. We have 
learned to worship the whole Christ “Christus totus” with the two 
natures, the Divine and the human, united inseparably. How can 
one separate from the whole Christ His Heart and worship it? How 
can one detach a part from an undivided unity? Christ is not di- 
vided In His Theandric personality He remains whole and one. As 
such He is worshipped and received by us in Holy Communion. Per- 
haps Roman Theologians overlook the Christological aspects of this 
kind of religious art and tolerate its devotional usage as an expres- 
sion of rather popular piety. 


Often in Home Devotions the neighbors and friends of the 
Orthodox family are invited to participate. Also, the Parish Priest 
is asked to come and bless the House with Holy Water from time 
to time and especially during the week of Theophany. The Ortho- 
dox family asks the Priest to come for the Devotional Service to 
the Virgin Mary (Paraklesis), to offer the Sacrament of Holy Un- 
ction, to pray for the sick, to advise the family when problems and 
difficulties disturb its serene peace. 


5) Fasting. 


As a means of self-sacrifice for the sake of Christ, of self- 
discipline and will-strengthening, as a kind of healthy diet, as an 
antidote against temptations and the desires of the flesh, fasting is 
highly recommended both by the Church and medical science. Our 
Lord gave us the great example of fasting. He taught His Apostles 
to fast and pray in order to fight the devil victoriously and over- 
come all his machinations. In the wilderness Christ fasted forty 
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days and He turned His temptor back in shame. We are all tempt- 
ed, young and old. The devil is real, as we are real. Satan, the 
evil spirit of disobedience to the Will of God is successful not only 
when we weaken and are overcome by his temptations but also 
when he convinces us that he is not real and existing, that there 
is no sin, that sin is a natural expression of biological necessity, 
that Church-going and Bible reading, fasting and kneeling in pray- 
er and all religious observances are superstitions, inventions of the 
monks, a “racket” of the Church and so on. Through the Apostles, 
Christ instituted fasting for the faithful. According to tradition all 
Wednesdays and Fridays are fast days when Orthodox Christians 
abstain from meat and all animal products, except fish. We fast 
Wednesdays in commemoration of the sizure and torture of Christ 
while on Fridays, in commemoration of His crucifixion and death. 
The Church has prescribed periods of fast for the spiritual uplift- 
ing of the faithful and their preparation for Holy Communion. 
They are: 


a.) Advent, the 40 days before Christmas, when fish alone is 
permitted but not meat or animal products. 


b.) The Great Fast, the 50 days before Easter when the Or- 
thodox must abstain from fish and meat alike. 


c.) The few days before the feast of the Apostles SS. Peter and 
Paul in June when fish is permitted but not meat. 


d.) Twe weeks in August before the commemoration of the 
Assumption of the Virgin Mary when the Orthodox people 
abstain from meat and fish. 


e.) The day in commemoration of the martyrdom of St. John 
the Baptist in September. 


f.) The day in honor of the exaltation of the Holy Cross in 
September. 


g.) One or more days before one may receive Holy Commu- 
nion. Before Holy Communion no food or drink, water 
included, is permitted. Alcoholic beverages during Seasons 
of fasting are not permitted except a little wine on Sun- 
days. 


In case of illness fasting is not kept. It is however necessary 
that the parish priest be informed to prescribe something else in- 
stead of fasting, such as Alms-giving, work for the poor, extra 
prayers, etc. 
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6) Preparation For Holy Communion. 


The first necessary step in preparation for Holy Communion 
is confession. Orthodox people may ask for Confession when they 
feel its need. However Confession is always required before Holy 
Communion. It is obligatory at least once a year. The second step 
is fasting. One day of complete fasting and abstinence from meat, 
fish, foods cooked in olive oil, and alcoholic products is enough, 
provided that one also abstains from the other pleasures of the flesh, 
concentrating on prayer and Scripture readings. On all Saturdays 
of the year, whether during fast period or not, the use of olive oil 
is permitted. The only exception to this rule is Saturday of Holy 
Week, a day of religious expectation and mourning. 


Orthodox Christians receive Holy Communion at least four 
times a year. Christmas, Easter, the feast of the Apostles, and the 
feast of the Assumption. However, in every Liturgy, the people are 
expected to approach and receive the Lord. Orthodox families are 
instructed by their parish priests to approach the Holy Chalice and 
receive the Body and Blood of Christ once a month, or as often as 
they feel ready to receive the food of redemption. The night before 
Holy Communion the members of the family read prescribed pray- 
ers and go to bed early, avoiding social engagements. Before going 
to Church, children ask their parents to pardon them, while parents 
ask the pardon of their children. 


7) The Eucharistic Bread and Artoclasia. 


The loaf of Bread which is used in Church for the Holy Litur- 
gy is called the Eucharistic Bread (prosforon). Every Orthodox 
family prepares this bread at home as often as possible. It is made 
of pure flour and yeast, and sealed with the seal bearing the inscrip- 
tion “Jesus Christ Conquers”, IC X C The seal is kept in the family 
sanctuary. This bread is to be sent to Church early, together with 
the family Diptych on which the names of the living and the dead 
are written for the priest in order that he might pray for them 
during the Divine Liturgy. The Christian family also prepares the 
five loaves of special bread for the Artoklasia service, usually of- 
fered at the conclusion of the Great Vesper Services. This Service, 
a remnant of the Suppers of Love of the Ancient Christians, a re- 
minder of the miracle of feeding of the Five Thousand with five 
loaves, (Mark 6, 38-44), is a Thanksgiving for the virtuous lives of 
the Saints, their martyrdom, zeal and love of Christ. During the 
service, the priest offers prayers for the enlightment and salvation 
of those who prepared and offered the loaves, and of all who will 
partake of them. All Christian families, at least once a year, must 
provide for such an offering and service, which is very ancient, 
beautiful and conducive to piety and brotherly love. 
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8) Prayers for the Newly-Born. 


On the birth of a baby the parish priest is invited to the 
home or hospital to offer prayers for the mother and her baby. On 
the fortieth day after birth the mother takes the baby to Church 
where the priest conducts the service of Churching in the Narthex. 
In case of miscarriage the mother goes to Church for the prayers 
of forgiveness which the priest offers for her benefit. After Baptism 
the mother takes the baby to Church for Holy Communion as often 
as possible and prays for its growth in life and in faith. All baptised 
Orthodox Christians, young and old, wear a Cross or a medal with 
the head of Christ and the Virgin Mary, blessed in Church for their 
safety and protection. 


9) Religious Education. 


It is the duty of all Christian parents to see that their child- 
ren receive proper religious instruction, so that they know their 
religion, live according to the commandments of Christ and un- 
derstand the services which they attend in Church. For this reason 
it is of great necessity that all children attend their Orthodox Sun- 
day School classes. There the children will learn beautiful prayers, 
memorize passages of the Bible, learn the story of Jesus, His Par- 
ables and Miracles, the story of His Passion and Resurrection, the 
story of the Church and of the Saints. 


Neglect of this duty will be paid by the parents dearly when 
they later discover that their children have become victims of im- 
pious disobedience to God’s will and to theirs, tools of irreverent in- 
dividuals and organs of materialism and atheism. All the efforts of 
the Church are focused on a more complete and methodically re- 
ligious education of Orthodox Youth. Without, however, the full 
and sincere co-operation of Orthodox parents the task will remain 
incomplete. 


Orthodox parents are invited to work for the Sunday School, 
for the Church Choir, to co-operate with their priest on teaching 
the children to observe the Orthodox Traditions and customs at 
home; to read the Bible and religious books and pamphlets with 
them, explaining the Liturgy and other Church services; to fast 
and go to Church and wear the cross or medal with the figure of 
Christ or that of His Mother, blessed in Church for them, as tokens 
of Orthodox piety and means for their protection. 


It is necessary that Christian parents teach their children pri- 
marily by their own example. They should go to Church together 
with their children. They should attend Church meetings and re- 
ligious and educational lectures and discussions, and not just de- 
mand that their children go to Sunday School. They should con- 
tribute without judging others who contribute either little or noth- 
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ing. They should know that in their family, where Christ reigns, 
tolerance is to be practiced. Criticism of others and gossip about 
others is out of place, contrary to the spirit of brotherhood and the 
peace of the community and family. When in company or in the 
presence of children, people dare to criticize others who are absent 
or speak against Religion, the Clergy and the Church in general, 
Christian parents and all Orthodox pious people should protest and 
remind the gossipers to practice self-examination and be tolerant, 
for sin is common to all, laity and clergy alike. Before condemning 
religion and the Church one must try to gain acquaintance with 
Christ and live the ideals of His religion: then speak. Usually, ig- 
norance and half-knowledge and intolerance is responsible for the 
condemnation of religion and all those who, though religious, have 
performed sinful acts. 


10) Memorials for the dead. 


The visit of death is inevitable. It is a fact which certainly 
will come to all. Those, however, who believe in Christ have no 
fear of death, for it has been overcome in the Resurrection of Christ. 
It is natural to mourn and feel sorrowful when we lose our beloved. 
Yet, though we experience sorrow we must recognize the fact that 
for the deceased a more beautiful life is prepared near Christ. 


We mourn but we pray so that they may find rest in Christ 
and forgiveness. For this reason as tokens of the immortality of 
their soul we prepare the memorials (Kolyva), the boiled wheat, 
(John 12:24, 1st Corinthians 15:17) which we bring to Church to 
be blessed at the Divine Liturgy when special prayers are to be of- 
fered for our beloved dead (II Machabees 12:46). In case of serious 
sickness the parish priest is notified to come for the last rites and 
administer the Sacraments of Penance and Communion to the sick. 


After death the priest offers prayers either at home or at 
the funeral parlor. 


The priest is also asked to visit the grave with the relatives 
to pray for the repose of the departed, to say the Parastasis or the 
Litany for the Dead. 


According to the teachings of the Church, the results of the 
Resurrection are placed in the realm of the future. Nevertheless 
their initial meaning is pictured in the Sacrament of Baptism. For 
in Baptism we both die and rise, or rather we are initiated into the 
Death and Resurrection of Christ (Romans 6: 3-5). Those who are 
baptised “put on Christ.” They become members of the Body of 
Christ. Death for them has lost its final destruction. Death could 
not destroy Christ. How can it destroy the members of Christ’s 
body? 
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At the last day, the bodies of all the Dead in Christ will rise in 
their glorified form (1 Corinthians 15:43). The glorified body and 
the Soul will compose again their indestructible unity as Christ the 
God-man, both before and after his Resurrection was and is an in- 
divisible unity. 


In the course of our life after Baptism, we must prove 
through our conduct, that we are devoted living members of the 
Body of Christ. Because only in this manner the pledge of the Re- 
surrection will be consummated as an actual and personal event. 
If we live and die in sin, we are, both in this life and in the life to 
come, fallen members of the Body of Christ. Our soul, after Death, 
will live in an unhappy expectancy for the resurrection of its partner, 
the body, to experience with it the final and eternal separation from 
the Body of Christ. 


In the life of the Earth, we are excommunicated from the 
Church, the Body of Christ, either by our own decision to live in 
opposition to the commandments of Christ, or by the official pro- 
nouncement of the Church because of Apostasy, heresy, or conduct 
betraying our consciencious and planned enmity to the will of God 
and the growth of the Church. 


In the life to come at the consummation of the Resurrection, 
we are excommunicated, cut off eternally from the Body of Christ, 
and communion with those who are in Christ; Because we are fal- 
len and not reinstated members of the Body of Christ; Because we 
remained unrepented sinners, preferring the deadly bitterness of 
sin to the life-giving joy of being with Christ. 


Nobody knows our state of mind and the extent of our con- 
trition, sorrow and repentance when death is approaching. Only 
God knows His own. Only God knows the penitential agony. Our’s 
is the duty to pray for the repose of all members of the Body 
of Christ. Our’s is the brotherly obligation to pray for their rein- 
statement, if they are fallen, in the Body of Christ. 


The Parastasis and memorials are offered with this purpose. 
They have nothing to do with entrance or exit of the soul from 
the Roman Catholic property, Purgatory. The memorials are pray- 
ers of love for the dead. They are expressions of brotherly unity 
of the living and of the dead, aiming to influence the Father of all 
to show mercy for the departed, so that they may be permitted to 
feel, according to the measure of their ability, the beatific vision 
of God, and at the final judgement Day may be counted with the 
Saints. “It is a holy and wholesome thought to pray for the dead 
that they may be loosed from sin” (II Machabees 12:46). “With the 
Saints, give rest, O Lord, to the Souls of Thy servants, where there 
is no pain, nor sorrow nor sighing, but life eternal.” 
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The memorials together with Kolyva are offered: 


= 


The third day after death, in commemoration of the three 
days that our Lord remained dead. 


b. The ninth day after death as a reminder to the living that 
the earthly life is ephemeral and temporary. 


c. The Fortieth day after death to denote that the period of 
mourning is concluded. For it is written that when Moses 
died, the people mourned in this manner the loss of their 
leader and prophet. 


d. Once a year, on the anniversary of one’s death, as a com- 
memoration for one’s passing from the transitory life of 
earth to the Life Eternal of Heaven. 


e. Memorials are also offered on the three Saturdays previous 
to the commencement of the Great Fast, and on the Satur- 
day before Pentecost Sunday (Psychosabata). 


11) The Sign of the Cross. 


Orthodox Christians often cross themselves, or inscribe the 
sign of the cross on their body. This devotional and pious act is as 
ancient as the Church. It may be considered: 


a. As a silent declaration. 
b. As a prayer. 
c. As a confession of faith. 


It is a declaration because by inscribing the cross on our body 
we prove that we are followers of the crucified Christ. 


It is a prayer because by inscribing it on our bodies we bring 
to our mind the Crucifixion of Christ from which springs up the 
power of salvation. 


It is confession of faith because in opening our prayer we 
cross ourselves and say: “In the name of the Father, and of the Son, 
and of the Holy Spirit.” 


Orthodox Christians make the sign of the cross upon them- 
selves in the following fashion. The thumb, the fore-finger and the 
middle-finger are united as symbolic of the oneness of God in the 
three person of the Holy Trinity, God the Father, God the Son, 
God the Holy Spirit. Then the fore-head first is touched, then the 
breast, then the right shoulder and last the left shoulder. Followers 
of the Roman Church touch first the left shoulder and then the 
right. We touch first the right as a reminder of the position of 
glory that our Lord Jesus Christ the God-man took at the right 
hand of God the Father after His ascension. 
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Orthodox Christians make the sign of the cross when they 
start their prayers, when they enter the Church and venerate the 
Holy Gospel, the Holy Cross and the Icons of the Saints, when the 
names of the Three Persons of the Holy Trinity, are pronounced in 
the Service. Also at the prayer before and after meals, and at any 
occasion as an act of piety. 


12) Respect for the Clergy. 


Orthodox Christians respect and love their Clergy. Knowing 
that the Clergy are servants of God and man, devoting their life for 
the salvation of their flock, the Orthodox people express their gra- 
titude and respect to them on every occasion. 


First, the priest is addressed as “Father” by all, for he is the 
spiritual father of his Flock; He is their teacher, confessor, sancti- 
fier and healer. 


Second, when people greet their priest they kiss his hand as 
an expression of respect, as recognition of his priesthood, as a vene- 
ration to the holiness of his sacred duties. The fact that the priest 
handles the Holy of Holies, that is, the Body and Blood of Christ, 
when he offers the Divine Liturgy, is recognized by the people, 
at all time throughout the world, as a great and awesome privilege. 
The hands that touch and offer the Bloodless Sacrifice on the Holy 
Altar; the hands that give to us the Body and Blood of Christ; the 
hands that Baptize and annoint us with Holy Chrism, the hands 
that absolve us tn forgiveness; the hands that bless our wedlock 
and annoint our bodies with the healing oil of the Sacrament of Holy 
Unction; the hands that sprinkle upon us the holy water of sancti- 
fication; the hands that bless us, alive and dead, these hands are 
instruments of salvation. For these reasons Orthodox Christians 
through the centuries kissed the hand of their priest, as we continue 
to do. We kiss the hand of our priest when we greet him either in 
Church when he distributes, at the end of the Liturgy, the blessed 
bread (Antidoron), or outside the Church whenever we meet him. 


We close these remarks with the words of St. Paul: “Remem- 
ber your leaders, those who spoke to you the word of God; consider 
the outcome of their life and imitate their faith; Jesus Christ is the 
same yesterday and today and forever. Do not be led away by 
diverse and strange teachings. Obey your leaders and submit to 
them; for they are keeping watch over your souls, as men who will 
have to give account. Let them do this joyfully, and not sadly, for 
that would be of no advantage to you” (Hebrews: 13: 7-9, 13, 17.) 


+ Athenagoras Kokkinakis, 
Bishop of Elaia. 
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Whe Divine Presence tu Jeous 


HE word “Icon” is derived from the Greek, meaning represen- 

tation or image. The root is familiar to us in the word “icon- 
oclast,” literally an icon-smasher, reminding us that in the reign of 
the Byzantine emperor, Leo the Isaurian, in the eighth century a 
considerable number of people felt that veneration of icons had 
degenerated into idol worship so they proceeded to desecrate the 
icons and cast them out of the churches. Owing largely to the 
steadfast resistance of the monks, Icons were restored to their 
proped place in devotional worship and their use defined by the 
Seventh Ecumenical Council in Nicaea in 787. 


An icon is a religious picture representing variously Our 
Lord, the Holy Virgin, the Saints, the great festivals of the Church 
and such abstractions as the Holy Wisdom. At first glance, the an- 
cient icons of the fourteenth and fifteenth centuries with their at- 
tenuated, ascetic figures, their conventionalized symmetry and re- 
verse perspective strike us as quaint relics of the Middle Ages, fit 
objects of study for the antiquarian, but with no relation to our 
day. If, however, we can orient ourselves to the icon painter’s 
point of view and understand what he is trying to convey, then icon 
painting becomes the most appealing, the most satisfying form of 
art. 


When we consider the vast accumulation of man’s know- 
ledge, particularly the startling revelations of science, how much we 
know today of the earth’s formation and structure, how much we 
know of man’s own history since the dawn of civilization in Egypt, 
we often feel there is little more to learn. But if we pause a moment 
longer to realize how insignificant a place we occupy in the universe, 
how our little life on earth is but a day in the sweep of eternity, 
then we are overcome with a just sense of humility. 


We know only a fraction of what is to be known and our in- 
telligence is so limited that we can never hope to know all. God in 
His essence of infinite perfection is far above our feeble power of 
comprehension and rightly so. Realizing this, God revealed Him- 
self to us in Christ and by the Mystery of the Incarnation be- 
came man while still retaining His divinity. In the form of God-man 
He graciously made Himself apprehensible to mortal men. Thru 
Christ we know God’s infinite perfection of love. And of this we 
have Christ’s own reassurance, “He that hath seen me hath seen 
the Father.” (St. John 14:9) 
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Our knowledge of Christ today depends principally upon the 
Gospel accounts, which provide us with what we might call a word 
icon. He is thereby known to us thru the medium of language. The 
icon painter strives to reveal to us the nature of Christ, as well as of 
His Holy Mother and the Saints, thru a different medium, namely, 
of form and color. The icon, then, is an interpreation of reality; it 
is religious contemplation reclothed in images, colors and forms. 
The icon is a vision of God, as He is revealed in Christ and His 
Saints, a testimony of God given in the realm of art. 


The icon painter, in order to achieve this high purpose, must 
combine in himself the qualities of artist and theologian. It is there- 
fore not surprising to learn that the most and the best painters 
have been devout monks, who have usually remained anonymous. 


This aim of the painter to interpret the divine explains the ab- 
sence of realism or photographic likeness in his work. In creating 
an icon of Christ, for example, he must suggest His divine nature 
and make us conscious that we are looking upon the Saviour of 
the world. He must make us vividly aware of what Christ means. 
Therefore, he appropriately resorts to symbats and convention- 
alized portraiture, showing Christ’s right hand in the act of blessing, 
adorning His head with a halo, formalizing the hair of His beard, 
and regularizing the folds of His garment. He may even distort the 
proportions of the hands and fingers in order to indicate that this 
is no mere human being who is depicted but a divine-human be- 
ing, who, tho akin to us thru the Incarnation, is nevertheless infin- 
itely above us. Beauty of line and color will help to suggest the div- 
ine harmony of His character. The very restriction of human like- 
ness accentuates His essential divinity. 


For the same reason sentimentality and prettiness are foreign 
to icon painting. Those who are deemed worthy of representation 
in icons, Our Lord, His Holy Mother and the Saints, were all sub- 
ject to temptation, but by rigorous mortification of the flesh they 
achieved and maintained their purity of character. That they at- 
tained serenity only thru struggle must be suggested in the icon. 
Therefore. many Saints are depicted as lean and attenuated beyond 
what we observe in ordinary men. They were great ascetics. The af- 
fectedly sweet and tender Madonnas, so common in western art, 
show no trace of the hardship which Our Lord’s Mother had to en- 
dure in Her life, and there is no assurance that the sweet smile would 
remain under stress. 


Icon painting is a combination of art and theology which pre- 
sents the revelation of a spiritual vision in forms readily apprehend- 
ed by the human mind. The icon does not attempt to prove but simp- 
ly presents aspects of the beyond and wins credence by its very por- 
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trayal. In this respect the icon painter’s contribution is like the 
myths of the Platonic dialogues. 


To fulfill the implications of this art, the icon painter can be 
no mere secular artist, expressing his own subjective ideas, but he 
must have received and cultivated a gift of faith thru which he is 
able to gain vision of that divinity which exist independent of him- 
self and is the ultimate source of all being. Before beginning each 
day’s work certain prayers are prescribed to help him attune his 
soul to God, whom he is trying to interpret. The painter prepares 
himself as a priest does before celebrating the Divine Liturgy. In 
this work he is guided by a canon, or a set of instructions, which 
has come down from high antiquity. 


This canon prescribes certain features for each separate icon, 
beyond which the artist is free to follow his own creative impulses. 
In painting, for example, an icon of the Nativity he must include cer- 
tain figures, the Magi, the Shepherds, St. Joseph and Thyrsus, the 
nurse, and the Angels in addition to the manger group. The manger 
must be located in a cave and not in a stable, as is customary in 
western art. But beyond this the artist is free to place the figures, 
use the colors and fill in the background as he chooses. Therefore, 
all Nativities will bear a certain resemblance owing to the influence 
of tradition, but they will differ in minor details depending on the 
expression of the particular artist or his school. Frequently artists 
working in the same monastery or in the same locality shared cer- 
tain common expressions of line or color, which gave rise to dif- 
ferent schools of icon painting, such as the Dionysius or the Nov- 
gorod school. 


The Church, recognizing the value of the principle underlying 
iconic art, namely, that abstract objects of contemplation are best 
understood when suggested in finite form, encourages the venera- 
tion of icons as an aid to the worshipper, just as the Church pro- 
motes the use of poetry and music. From the time that an icon is 
blessed it becomes an abiding place of the Divine Presence, before 
which the worshipper may enter into communion with Our Lord 
or whatever Saint is depicted. 


Of course God and His Saints are everywhere about us and 
may be invoked at any time in any place, but they are peculiarly pre- 
sent, peculiarly immanent in their icons. Although the Church ac- 
knowledges the sacred character of an icon, she emphatically warns 
the faithful that the icon is in no sense an idol, but only a symbol 
of the Divine Presence which resides therein. M. W. M. 
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The Burial of Gregory, Metropolitan of 
Leningrad and Novgorod 


(see One Church Vol. IX, Ne 10, 11-12.) 


EWS that His Eminence, The Most Reverend Metropolitan Gre- 

gory passed away stunned all of us. It was difficult to believe 
that the beloved father and archpastor of our diocese had fallen 
asleep in the Lord and would no longer be with us. This was still 
more difficult for us to accept because he died in Moscow while 
away from his spiritual flock. Metropolitan Gregory was ever an 
energetic and an active worker for God and the Church even unto 
the very last moment of his earthly life. 


When the sad news reached Leningrad and the Leningrad- 
Novgorod Metropolia, starting on Sunday 6 November, Pannychis 
were begun to be said after each Liturgy in every church of the 
Metropolitinate. At 7 P. M. on 8 November, a special plane from 
Moscow bearing the remains of this beloved prelate arrived at the 
airport and was met by the following: The Most Reverend Romanus, 
Bishop of Tallin and Estonia; The Most Reverend Michael, Bishop 
of Smolensk and Dorogobuzsk; The Rector and the Inspector of the 
Leningrad Theological Academy; Members of the Metropolitan 
Council; Pastors of the Leningrad churches; Relatives, intimate 
friends and student representatives from the Academy. Descending 
first from the airplane was the Most Reverend Pitirim, Metropoli- 
tan of Minsk and Bellorussia, who accompanied the body on the 
flight from Moscow to Leningrad. The students from the Academy 
carefully lifted the casket out of the plane and placed it in the wait- 
ing hearse which then proceeded slowly to St. Alexander Nevsky 
Laura and the private chapel of the Consistory where the quarters 
of the Metropolitan are located. 


The casket with the remains was then carried to the chapel 
where it was met by the whole staff of the Academy; clergy, profes- 
sors, instructors, all the students both from the Academy and the 
Seminary along with many of the faithful who were forced to stand 
in the street for lack of space inside. While the remains were being 
carried into the chapel, the “Trisagion” was sung. The Pannychis 
followed, and the reading of the Gospels continued uninterruptedly. 


On the morning of 9 November at 7 o’clock, Bishop Michael 
of Smolensk celebrated the Divine Liturgy and a Pannychis after 
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which the body was removed to St. Nicholas-Holy Theophany Ca- 
thedral to lie in state. Also on this day, A. I. Kushnarev, an official 
from the Council of Ministers for the Russian Orthodox Church, 
presented official condolences and placed a wreath at the grave on 
behalf of the Council of Ministers of the U.S.S.R. During the 9th 
and 10th days of November, the cathedral was open around the 
clock in order that the flock of the beloved prelate might pay their 
last respects. For 48 hours the cathedral, which has a huge capacity, 
was packed at all times. Each of the city churches’ clergy staffs 
‘ame to say the Panikhida, and the reading of the Gospels conti- 
nued. 


On the morning of 10 November, Metropolitan Pitirim of 
Minsk celebrated Divine Liturgy in the lower church of the Ca- 
thedral, and at the bier sung a Parastasis together with a special de- 
legation of clergy from Estonia who came to honor their great 
friend and benefactor, Metropolitan Gregory. The late Metropoli- 
tan was twice the ruling hierarch of Estonia, and during his life 
time did much to help the Estonians and the Church there. 


On the same evening, a Requiem Great-Vespers and Orthros 
and a Parastasis were celebrated by His Eminence, Metropolitan 
Pitirim, The Most Reverend Vladimir, Archbishop of Zhitomir and 
Ovruch, The Most Reverend Gabriel, Bishop of Vologda and Che- 
repovetsk, The Most Reverend Michael, Bishop of Smolensk and 
Dorobuzsk, The Most Reverend Sergius, Bishop of Staroruss, forty 
priests and ten protodeacons and deacons. 


At 9:00 A. M. on 11 November, Divine Liturgy was celebrated 
by the above mentioned hierarchs, twelve archpriests, and the Ar- 
chimandrite of Holy Trinity-St. Sergius Laura, Poemen. Immedi- 
ately after the Liturgy, the Office of Burial was sung by the six above 
mentioned bishops, 100 priests, 15 protodeacons and deacons. As 
on the previous eve, many priests were unable to participate in 
the services and had to pray in the Sanctuary. The huge cathedral 
was able to hold only a small portion of those who came for the 
services. The capacity of the upper church in the cathedral is esti- 
mated at 7 to 8 thousand, and the lower church at nearly 7 thousand. 
The crowds flowed into the massive court-yard about the cathedral, 
and from there into the streets. 


At the beginning of the Funeral Service, Archimandrite Poe- 
men read the telegram sent by His Holiness, Patriarch Alexis: “In 
this the hour of last farewell to Vladyka Gregory who is never to 
be forgotten, I, with all my being give unto him my brotherly kiss. 
Along with all those who love him, I too with them pray fervently 
and escort him to the ways of all the earth ever calling to remem- 
brance peace upon the soul and eternal rest for him in the bosom 
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of our Heavenly Father.” Following this, Metropolitan Pitirim de- 
livered a stirring sermon. After the Kontakion of the Office, the 
Dean of the Cathedral, Archpriest Alexander Medvedsky delivered 
the eulogy which characterized the activities and life of Metropo- 
litan Gregory. After the 9th Ode, the Rector of the Academy of Le- 
ningrad, Archpriest M. Speransky spoke on behalf of the education- 
al institutions, and characterized the lamented Metropolitan as a 
great leader in the religious school system in which capacity he 
served for the theological enlightenment in Russia 


When the final farewells were said in the cathedral, the 
clergy carried the remains in procession about the cathedral as the 
tens of thousands of people sank to the ground to offer their last 
respect to their much loved archpastor. As the bells tolled, the last 
remains were taken to the private chapel of the Metropolitinate 
quarters in the St. Alexander Nevsky Laura where they were finally 
given over unto the earth. 


M. Dobrinin 
Student of the Academy 


“An Inadequate Concept Of The 
Mission Of The Church” 


i: a formal statement printed in the New York Times, (of 24 
March) the nine-member delegation of the National Council of 
the Churches of Christ in America, having just returned from a ten 
day visit of the Soviet Union as guests of His Holiness Patriarch 
Alexis, made the above grave charge regarding the Church in Rus- 
sia. 


Of course, they had many good things to say as have all visit- 
ors studying church life in the Soviet Union. They acknowledged 
that there was “no interference with worship in the church,” that 
“congregations were large and devout,” that seminaries and acade- 
mies were filled “to capacity,” and they expressed gratefulness for 
a “deeper appreciation of the elements of devotion and mystery in 
Christianity.” 
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Unlike other delegations, they claim that on the reverse side 
of the coin that congregations were largely made up of “older people 
and women” and they were especially critical of the lack of ade- 
quate educational facilities for teaching the Christian faith to child- 
ren (although they were informed while there that only recently 
permission has been given to have afternoon classes in the churches 
in which both adults and children are taught “the Orthodox liturgy, 
creed and prayers.”’) 


The delegation then comments that the churches “regard 
their function as that of saving souls and preparing them for Heav- 
en. They show little concern for the social or intellectual life of 
their people.” It is for this reason then that the Church is said to 
have “an inadequate concept of its mission.” Frankly, we are a- 
mazed that these Protestants (for the most part clergy) should feel 
shocked at this point of view. Surely all Orthodox Catholics and 
Romans (and we had thought Protestants too) were agreed that 
the primary and main purpose of the Church is to prepare Chris- 
tians for the life of the world to come. Apparently American Pro- 
testants are still largely under the spell of the emphasis on the so- 
called “social gospel” preached two or three decades ago. Surely 
salvation is not dependent upon the “social or intellectual” status 
of Christians individually or collectively. The devout peasant wo- 
man who has the gift of faith and practices her religion to the best 
of her ability (although she may be almost illiterate) stands just 
as good a chance of salvation (perhaps better) as the learned theo- 
logical professor who may have several degrees and be considered 
on a higher “social level.” Do Protestants really believe that it is 
within the province of the Church, as the Church, to be interested 
in these secular matters to the extent of placing them on a level 
of equal importance with the job of gaining eternal salvation? It 
is difficult to believe but the statement then goes on to blame the 
church for regarding “educational, economic, and political life as 
the concern of the state.” Certainly as individuals, Christians will 
adopt on the basis of Christian principles varying attitudes towards 
these matters but should the Church as such officially proclaim her 
views on these problems? And if she did, what would these state- 
ments be worth? We believe that the Church of Christ is infallible 
on matters of faith and dogma but this applies to Universal Ortho- 
doxy not just one national church of Orthodoxy and certainly even 
less to individual leaders of that Church and absolutely not on po- 
litical and economic matters. It should go without saying that neith- 
er Christians nor the Church are committed to a particular politic- 
al or social system as such although as individuals they may well 
believe that at the moment a particular social or economic system 
is best for a particular country. 


Thus, in the matter of education in certain Peoples Republics 
in Eastern Europe religious education is allowed in the schools but 
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most Americans would agree with the situation in Russia where re- 
ligious education is confined to and best taught at home or in 
church. Why then do they object to the state controlling the edu- 
cation apparatus? Most Protestants fervently believe in the Ameri- 
can public school system. Why is it fine in the United States but 
wrong in Russia? Do they really believe that the thin veneer of 
religiosity which sometimes pervades American education makes 
our system acceptable whereas in Russia admittedly the system is 
taught on a materialistic and non-religious basis? Do these Ameri- 
can Protestants really believe that Christianity is so weak intellec- 
tually and philosophically and that Marxism is so strong and invul- 
nerable that in a contest for the minds of men, Communism will 
always be the winner? Let us hope not. For ourselves, from strictly 
the religious and philosophical aspect, we regard Marxism as being 
bankrupt and no longer a real challenge to the Christian religion 
rightly understood. In our opinion, Soviet leaders understand this 
basic void in Marxism and is one of the reasons why the state has 
made certain “accomodations” to the practice of religion. The fact 
of the matter is that, again from purely the religious and philosoph- 
ical point of view, Marxism is based on an old-fashioned and out- 
dated philosophy of nineteenth century German nihilists. Ortho- 
doxy as a Christian living tradition is alive and has been for two 
thousand years and it is the conviction of this writer that the day 
will come when Marxism as an “anti-religious” philosophy will be 
dead and buried. (Whether this will be true of the social and eco- 
nomic aspects of Marxism is, of course, another matter which is 
outside the bounds of this journal to discuss.) 


Salvation, then, can be attained under any political or social 
system. Holy Orthodoxy has administered the saving Sacrament of 
Salvation to Jews under the heel of Rome, to Roman citizens in the 
decay of the Roman Empire, to Greeks at the height of glory of 
the Byzantine Court, to Russian serfs subject to every whim of the 
boyars, to captive Greeks under the domination of a Moslem gover- 
nor up to the present time where we find Orthodoxy at work under 
almost every kind of government from the Soviet government in 
Russia, to the military dictatorship of certain countries, to lands 
ruled by a “constitutional monarchy,” to the “welfare state” of the 
United States of America. This is not to say that these varying sys- 
tems of government do not often treat religion differently but 
is to say that salvation is possible under any of these diverse forms 
of political expression. 


Not content with accusing the Church of having an inade- 
quate concept of how best to effect the salvation of her flock, the 
Protestant delegation goes on to accuse the Church of having an in- 
adequate concept of Peace and charges that while the Russian 
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churches and people “ardently desire peace”, nonetheless church 
leaders in appealing “for the defense of world peace” do not take 
into consideration “the realities of the world situation or the facts 
of history.” In other words, just having condemned the Church 
for not taking any interest in non-religious matters the delegation 
criticises the Church for doing just the opposite when her leaders 
(especially in the person of Metropolitan Nicholas of Krutitsky) 
proclaim their belief in the need for world peace and have a few 
general ideas as to just how this might be achieved. But let Metro- 
politan Nicholas speak for himself. In a letter to the leaders of 
the World Council of Churches (extracts of which were printed in 
One Church No. 9 for 1955) he states: “Without renouncing her 
basic policy of not mixing in politics, the Russian Orthodox Church 
does not remain unconcerned for the secular life of her members 
in its manifold aspects. While considering these aspects exclusively 
from the Orthodox position, she guides her faithful people to a 
Christian understanding of life.” 


What the Protestants actually are trying to say is that they 
object to Russian Church leaders in Russia generally supporting 
the foreign policy of their country and of taking part in the World 
Peace Council and (as stated in another news item relating to the 
delegation in the New York Times) believed that the Church should 
take “a more independent line” in this respect. The Protestants in 
their formal report list three important positions regarding peace 
taken by the National Council of Churches which might be summed 
up briefly as (1) “peace with justice”; (2) abolition of atomic 
weapons not effective in itself nor should be separated from prob- 
lem of general disarmament; (3) freedom for colonial peoples best 
gained through orderly processes. Are these three postulates ir- 
reconcilable with what Russian Orthodox leaders have stated? Not 
at all. Surely everyone would agree that true peace must be based 
on justice (although what might be justice for some might not be 
justice for others). As regards the second point, although in the 
overall picture world peace will be finally attained through general 
disarmament, certainly Christians can honestly differ as to how 
this can best be accomplished. Marxists are not the only ones who 
believe that the first step in general disarmament would be the de- 
struction of atomic weapons. Russian Orthodox leaders would find 
little difficulty with the third point although Americans themselves 
can hardly be too self-righteous in view of the fact that American 
freedom and independence was not exactly gained “through orderly 
processes.” 


And from a very practical point of view, is it really sur- 
prising that leaders of the Russian Church are generally in agree- 
ment with the foreign policy of their government? First of all, there 
is no gainsaying the fact that they are loyal citizens of the Soviet 
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Union and could hardly be expected to be other than sympathetic 
towards the efforts of their government on behalf of world peace. 
Secondly, it must be remembered that with few exceptions all Soviet 
citizens are exposed only to the views of the Soviet Government as 
reflected in the newspapers and magazines published in the Soviet 
Union. 


There can be little question that the Protestant report con- 
tains quite a degree of naivete when it seems to imply that the Rus- 
sian Church does not understand the peculiar problems that she 
faces in teaching and practicing the Christian religion. Certainly the 
Church understands the particular dangers of believers being ex- 
posed to materialistic teaching in the schools but Holy Church seems 
more confident about the eventual outcome than our Protestant 
brethren. It certainly seems paradoxical that Protestants who pro- 
fess the Christian religion seem to agree with the Communists that 
Christianity will eventually “die out” rather than with their Ortho- 
dox brethren who are fighting the good fight winning new victo- 
ries every day and believeing that eventually Orthodoxy will be- 
come again an all-pervading force in the Soviet Union. 


SIMEON S. BOGOSLOVSKY 
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ports the blessing of a new house of 
prayer on May 6 in the village of 
Kotelnikovo, Stalingrad Oblast, by 
the Most Reverend Bishop Sergius 
of Astrakhan and Stalingrad. He 
was assisted by the Dean of Stalin- 
grad, the cathedral priest and the 
newly appointed pastor of this 
church. 


...In the same issue is a report 
of the death of Archpriest Alexis 
Ivanov Vetrinsky. Father Alexis 
served the Church for 62 years and 
death came at the age of 90. In 
1953 he retired from active service. 


...The pastor of St. Nicholas 
Church Archpriest John Nikolaevich 


passed away at the age of 59. Six- 
teen priests participated in the fu- 
neral services and preachers at the 
burial were: Archpriests M. Kryzha- 
novsky, and J. Kisilevich and Priest 
G. Gubaev. 


... The J.M.P. (No. 7, 1955) con- 
tains a sermon of His Holiness, Pa- 
triarch Alexis given on the day of 
the consecration of the Academy of 
Moscow Church dedicated to the 
Protection of the Blessed Virgin. 
The blessing of the Academy church 
took place on May 21. 


...The same issue reports the 
consecration of Archimandrite Do- 
rotheus (Phillip) as Bishop of Kre- 
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menetz. The new Bishop was born 
in 1913 in the village of Nankove, 
Zakarpatskaya Oblast. His consec- 
rators were His Holiness, Patriarch 
Alexis, Archbishop Macarius of Moz- 
haisk and Bishop Basil of the An- 
tiochian Podvorie in Moscow. Bish- 
op Dorotheus completed his semi- 
nary training by correspondence 
courses with the Leningrad Semi- 
nary while a monk in the monastery 
of Mukachev and had continued to 
do likewise with graduate theologic- 
al study at the Academy. 


...On May 28, 1955, the Ramen- 
skoe Deanery of the Moscow Diocese 
celebrated a rare jubilee. Archpriest 
John Sobolev for 50 years has serv- 
ed the Altar of God. This event was 
marked by the celebration of the 
Holy Liturgy by the Most Reverend 
Metropolitan Nicholas in Holy Trin- 
ity Church at Station Udelnoye 
where Father John is pastor. The 
American delegation from our Exar- 
chate were honored to visit Father 
John, his church, and were guests 
in his home while visiting Russia 
in December of 1955. We can join 
in wishing Fr. Soboiev many more 
years in the service of our Lord. 


...Necrologies are reported for 
Archpriest Nicholas Gusev, dean of 
Nativity Cathedral in Vologda who 
passed away on March 31, 1955 and 
for Archpriest Vladimir Voznesen- 
sky of the village of Stepankova in 
the Diocese of Vladimir who pass- 
ed away at the age of 71 on June 
11, 1955. 


...The J.M.P. (No. 8, 1955) re- 
ports a consecration of an addition 
and a new ikonostasis to the church 
in the city of Yalutorovsk by the 
Most Reverend Nikandre, Bishop of 
Omsk. 


...In the September issue of the 
J.M.P. the Transfiguration Church 
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in the village of Spasso-Zagoriye, 
Diocese of Kaluga, was reported to 
have been restored and consecrated. 
This church is considered a monu- 
ment of the 17th Century. 


...In this same issue are report- 
ed two 40 year jubilees of priesthood 
of Archpriest Sergius Golosov, pas- 
tor of the church in Vertilishev 
(Minsk Diocese), and Archpriest E. 
Balabushevich, pastor of the church 
in Telekhansk. 


...On July 17, 1955, the Most 
Reverend Andrew, Archbishop of 
Dnepropetrovsk and Zaporozh fell 
asleep in the Lord. Archbishop An- 
drew (Komarov) was ordained priest 
in 1901 and consecrated bishop in 
1923. His last eleven years were as 
bishop of the diocese at which he 
died. 


...On August 2, 1955, the Most 
Reverend Benjamin, Bishop of Sa- 
ratov and Balashovsk, fell asleep in 
the Lord. He was consecrated bish- 
op in February 1955. “One Church” 
No. 7-8 for 1955 (pp. 149-152) car- 
ried the account of his consecration. 


...Guests at the Moscow Patriar- 
chate from July 16 through August 5 
were: His Holiness Christophore, 
Pope and Patriarch of Alexandria 
and all Africa; His Holiness Justin- 
ian, Patriarch of Roumania; His 
Beatitude Macarius, Metropolitan of 
Warsaw and all Poland and their 
respective bishops, archimandrites 
and priests. 


...The J.M.P. (No. 10, 1955) re- 
ports the visit of His Holiness, Pa- 
triarch Alexis to Krasnodar on Aug- 
ust 11-15. Krasnodar is the last rest- 
ing place of the former head of our 
Exarchate, the Most Reverend Met- 
ropolitan Germogen. His Holiness 
and Archbishop Boris (our present 
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primate) celebrated the parastasis 
at the grave of Metropolitan Ger- 
mogen. During His Holiness’ stay in 
Krasnodar, Archimandrite Sergius 
(Kostin) was consecrated Bishop. of 
Novorossiisk, vicar bishop to the 
Archbishop of Krasnodar. Bishop 
Sergius’ consecrators were His Holi- 
ness, Archbishop Boris, Archbishop 
Nikon of Odessa and Kherson, Arch- 
bishop Flavian of Orlovsk and Bry- 
ansk and Bishop Isaiah of Uglich. 
The article contains also a descrip- 
tion of the enormous multitude who 
stood throughout the Liturgy with 
bouquets of flowers in their hands 
and the thousands of faithful who 
could not enter the cathedral. 


...In this issue is also reported 
a very interesting canonical visita- 
tion made by the Most Reverend 
Theodosius, Bishop of Archangelsk 
and Kholmogorsk of his diocese. The 
canonical visitation of parishes 
started on June 15 and lasted over 
six weeks. The major portion of the 
journey was water routes. Some 
parishes were not visited by a bish- 
op since 1875 and in the account of 
the journey we read of faithful re- 
ceiving their bishop kneeling and 
with tears of joy. An interesting 
note is that newly created towns 
and cities have churches in them. 


...A briefer canonical visitation 
is reported made by the Most Rev- 
erend Bishop of Tashkent and Cen- 
tral Asia Ermogen starting on Au- 
gust 12. 


... The Church of the Holy Pro- 
phet Elias in the village of Subbo- 
tova, Cherkass Oblast, was restored 
and on August 2 the church was 
consecrated. The original church 
was built in 1654 by Bogdan Khmel- 
nitsky in the Ukrainian Baroque 
style of architecture and he is bur- 
ied in this church. The pastor of 
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this church is Archpriest Dimitry 
Kvartalny. 


...In the village Kirsanovka, 
Balashevskaya Oblast, a blessing of 
the Church of the Nativity of Christ 
took place on August 7. This church 
is of frame construction in the clas- 
sical Russian styling. The pastor of 
this parish is Father Jacob Lisits’y. 


....On August 7, one of the old- 
est priests of the Diocese of Vinnit- 
skaya, Archpriest Michael Tsibulsky 
fell asleep in the Lord. His great 
knowledge of church music and love 
of teaching has resulted in leaving 
a cadre of choirmasters who have 
studied under him. 


...The village Kruki, Verbskoi 
region, Rovenskaya Oblast boasts a 
new church which was dedicated to 
St. George the Great Martyr on 
July 12, 1955. The news item states 
that the first blocks were laid when 
the last war not completely con- 
cluded. 


...The November issue of the 
J.M.P. (No. 11, 1955, p. 63) reports 
the election and inthronization of 
the new Patriarch-Catholicos of All 
Armenians. The elections took place 
September 30 and the inthroniza- 
tion on October 2 in Echmiadzin, 
Armenia in the presence of Armen- 
ian Church representatives from the 
United States, South America, Eng- 
land, France, Italy, Egypt, Lebanon, 
Syria, India, Roumania, Bulgaria 
and other countries. Metropolitan 
of Minsk and Bellorussia Pitirim 
made a presentation of a valuable 
panagia on behalf of the Patriarch 
of Moscow to the new Catholicos 
Vazgen I and Metropolitan Efrem 
representing the Catholicos-Patri- 
arch of Georgia presented an icon. 
The new Catholicos-Patriarch Vaz- 
gen I was born on September 20, 

















1908 in Bucharest and has_ been 
bishop since 1951. 
...In “Church Life’ section of 


the J.M.P. for December 1955 we 
find many interesting reports of 
bishops making canonical visitations 
throughout their dioceses during 
this past Summer and Fall. The 
Most Reverend Hilarion, Bishop of 
Ufa was active with visits; one of 
which was the blessing of a church 
in a workers village of Zilair (450 
kilometers from Ufa) after its cap- 
ital renovations were completed. 
The Most Reverend Ermogen of 
Tashkent made further visitations 
and celebrated the first Liturgy in 
a new church in the small village of 
Ursatievsk on September 18. On 
Sept. 17, the dean of this district, 
Archpriest Theodore Semecnenko bles- 
sed this new church. On September 
18, the Most Reverend Innocent, 
Bishop of Kirovograd and Niko- 
laevsk blessed the newly enlarged 
and totally renovated church of Ar- 
chistratigos Michael in the village of 
Bogdanovka, Kirovograd Oblast. The 
Most Reverend John, Archbishop of 
Molotovsk and Solikamsk dedicated 
a newly enlarged and totally reno- 
vated church in the city of Kungu- 
ra. 


... The same issue of J.M.P. re- 
ports the return from China sever- 
al priests who were assigned parish- 
es in the Irkutsk diocese after arriv- 
al. Those returning from Harbin, 
China, were Archimandrite Clement 
(Perestiuk), Father Nicholas Orloff 
and Father Gennadius Golushko. 


...The seven last issues of the 
Journal of the Moscow Patriarchate 
(Nos. 6-12, 1955) contain much in- 
formation on the contemporary life 
of the Church within the USSR. 
Many delegations from many parts 
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of the world have visited the Mos- 
cow Patriarchate and toured the 
country, and in turn, some religious 
leaders of the Patriarchate made 
visits to Western European count- 
ries. Necrologies for Metropolitan 
Gregory and Metropolitan Nicholas 
of Alma-Ata and Kazakhstan are 
listed in No. 12. Some of the articles 
which have appeared are: “Monu- 
ments of Ancient Christian Litera- 
ture,” by Bishop Michael; “Sacra- 
ment of Chrismation,” by Archpriest 
A. Andreev; “Orthodox Divine Ser- 
vice in the Life of the Christian,” 
by Archpriest K. Konstantinov (va- 
rious phases are examined and these 
articles appear in 6 of the last 7 
issues); “The Transfiguration of 
Our Lord,” “The Publication of the 
Russian Bible,” “Concerning one 
new foreign edition of the Russian 
Bible,” by Prof. A. Osipoff; “The 
Teaching of the Orthodox Church 
on veneration of the Blessed Moth- 
er,” by Docentus V. Sarichev; “The 
Meaning and Language of Icons,” 
by Prof. L. Uspensky (numbers 6, 
7, 8); Sermons by Metropolitan 
Nicholas, short accounts of the va- 
rious seminaries and academies and 
many other articles and informa- 
tion. 


...On October 30, 1955, Archi- 
mandrite Sergius (Golubtsov) was 
consecrated Bishop of Staroruss, 
vicar of the Leningrad Archdiocese 
at the church of the Moscow Aca- 
demy. His consecrators were: His 
Holiness Patriarch Alexis, His Beat- 
itude Euletherius, Metropolitan of 
All Czechoslovakia, the Most Reve- 
rend Bartholomew, Metropolitan of 
Novosibirsk and Barnaul, the Most 
Reverend Palladius, Bishop of Vo- 
lyn and Rovno and the Most Rev- 
erend Alexis, formerly Bishop of 
Prayshev. Bishop Sergius, in the 
world Paul Alexandrovich Golubt- 
sov, was born April 29, 1906, in Za- 
gorsk, in a family of a Professor of 


the Moscow Theological Academy. 


Prior to his consecration, Bishop 
Sergius was an instructor in Church 
Archeology at the Moscow Academy, 
as well as in Old Testament and 
Hebrew. 


...Priest Vladimir Yankovsky of 
the church in Adelaid, Australia, 
petitioned the Russian Orthodox 
Church for reception from schism. 
He was formerly in the “zagra- 
nichny Synod” of the met. Ana- 
stassy orientation—usually referred 
to as the Karlovitz group. Father 
Viadimir’s reception into the Church 
took place 29 September at St. Alex- 
andra’s Church in Jerusalem in the 
presence of the Most Reverend 


Archbishop Benedict of the Jerusa- 
lem Patriarchate and Archpriest M. 
Zernov, head of the Russian Spir- 


itual Mission in the Holy Land. 


...On October 4 and 5, 1955; the 
Most Reverend Nektary, Bishop of 
Kishinev and Moldavia presided over 
a conclave of the heads of the mon- 
asteries and convents in his diocese. 
There are 7 monasteries (male) and 
8 women convents. During the two 
day meeting, many phases of mon- 
astic life were discussed and an at- 
tempt to improve the practical side 
of this was agreed upon as was also 
the improvement in general condi- 
tions for the monastics. 


...France. The Most Reverend 
Archbishop Nicholas, Exarch for 
Western Europe blessed the newly 
renovated Church of SS. Sergius and 
Germanus on July 10. In Oni, 


France, the ground was consecrated 
for the construction of a new church 
which is to be dedicated to the As- 
sumption of the Blessed Virgin on 
September 21, 1955. The pastor is 
Father John Rozoff. 


...At the Three Saints Priory in 
Paris, Michael Fossberg, a student 
at the Theological Faculty was ton- 
sured on August 21st and was given 
the name of Propcopius. At the 
same church on August 26, Roland 
Dupuis, also a theological student, 
was tonsured and given the name 
of Benedict. On September 24, 1955, 
in the city of Dresden (West Euro- 
pean Exarchate), Germany, Arch- 
priest Sergius Samoilovich fell a- 
sleep in the Lord. 


...We are happy to report that 
the official journal of the Exarchate 
for Western Europe, “Messager,” 
is greatly concerned with expound- 
ing the teaching of the Holy Church 
in the language which is best un- 
derstood by the populace of the 
country in which the Exarchate is 
located, namely, France. 


...Scranton, Pa. The Most Rev- 
erend Antony, Metropolitan of the 
Syrian Orthodox Church in North 
America, pontificated at Divine Lit- 
urgy and consecrated a new Altar 
on February 12, 1956, at our SS. 
Peter and Paul Parish of which the 
Very Reverend Father Dimitry Kud- 
rikoff is pastor. 
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